General Introduction
To explain the title of this work, Padre Pio’s esperience and testimony of God’s sanctity, we must first look at what true sanctity is and ask in what does it consist, what are its requirements? In a letter written by the Saint himself to his spiritual daughter Raffaelina, we have in writing what for him was a lived experience of sanctity and what he deeply desired to communicate to others, instructing that it should always be kept before whoever wishes to become a saint:

“Let us remember or rather let us keep before our minds what goes to make up real holiness. Holiness means getting above ourselves; it means perfect mastery of all our passions. It means having real and continual contempt for ourselves and for the things of the world to the point of preferring poverty rather than wealth, humility rather than glory, suffering rather than pleasure. Holiness means loving our neighbour as ourselves for love of God. In this connection holiness means loving those who curse us, who hate and persecute us, and even doing good to them. Holiness means living humbly, being disinterested, prudent, just, patient, kind, chaste, meek, diligent, carrying out one’s duties for no other reason than that of pleasing God and receiving from Him alone the reward we deserve. Briefly, Raffaelina, holiness contains in itself the power to transform a man into God, according to the language of the holy books.”

What Pio described here is not just how to become or live as a good human person, humanism in other words: it is something much greater than this for it is the ideal of perfection which man alone cannot live because of his weaknesses and human limitations and constant tendency towards sin. Since only in God is all perfection found, this ideal of the highest perfection is life in Christ, the only perfect person. This was Pio’s very own experience where, upon hearing the call of God to ‘christify’ himself, i.e. to be so intimately united with Christ as to became like God through participation in Christ, Pio responded with all his heart and soul. Fr. Galeone says as soon as he met with the Padre, immediately he had the impression of having met Jesus living in a man, of having met more than a man.
 But it was in the Church instituted by Christ that Pio sanctified himself, the Church of which Jesus said when he founded it: ”upon this rock I will build My Church, and the gates of hell shall not overpower it” (Mt 16;18). 

He was described by monks who lived with him as “certainly a man, a real man, a model of naturalness, a revealer of sincerity, a friar devoid of ascetic artifice, a priest devoid of mystical attitudes, a confessor devoid of spiritual affections.”
 To all “it was obvious that he acted with utmost simplicity and naturalness”
 and this was because “Saints are human, they have their defects and their weaknesses, they are not in reality what we imagine them to be. They are not formalistic, nor Byzantine, nor Baroque. They are simple, straightforward, and spontaneous and this is how Padre Pio appeared to me.”
  

St. Pio was a gift to the Church in most difficult times and, like all gifts that the Lord gives to his Church, was meant for the benefit of all; by showing us how he experienced the God of holiness, who commanded: “You are to be holy for me as I am Holy, Yahweh, your God, and I have set you apart from the nations to be mine” (Lv 20; 26), Pio proved to be such. His greatest experience of this mystery of being set apart for holiness, in order to lead all who were called to holiness, came through the Sacraments of the Catholic Church, they being the natural means instituted by God. These were the primary channels through which God executed most effectively his plan of sanctification for the humble friar and it was through these that he received what he needed to obey the voice which told him: you must sanctify yourself to sanctify others.

1.2 Francis is born to a good catholic home - a domestic church

Francis Forgione, the future Padre Pio, was born on the 25th May 1887 in Pietrelcina to Grazio Maria and Maria Giuseppa Di Nunzio, a simple couple who lived their sacramental marriage and family life by manifesting their communion in a relationship of mutual love, total self-sacrifice, in fidelity to God and to each other, always motivated by the love of God dwelling in them; this meant the child could begin to experience God’s holiness in the most natural ways. God’s words when he said “My house will be called a house of prayer” (Mt 21;13) are something that apply nowhere more than to the home as a domus Dei where the parents reflect the image of God by living the faith.
 Parents, through the witness of their lives, are the first heralds of the Gospel for their children and are fully parents when they see to it that the child receives God’s new life that comes through reception of the Holy Spirit. One of the signs that the Forgione parents believed in this life was the promptness with which the child was baptized; within hours they had baptized him Francis.
 As we shall see the young Francis was able to nourish this life continually by being brought to Mass by Mamma Peppa,
 who from her own childhood had cultivated a profound religiosity, and participated always at Mass.
 This example of parenting left its ever-lasting impression on the child, which still showed years later as a monk when he wrote to a spiritual child: “The woman is the angel of the family, but only if she has religion and upholds it; she is the perfume of the family but only if she has the perfume of a felt, manifested and practiced religion.”
 

1.3 Francis’s early experiences of sanctity: home values


Francis was able to learn and mature well in both the human and spiritual values which he observed in the parents given to him by God. Having been born around twenty years after the celebration of Vatican Council I (1869-1870), with Leo XIII as Pope (1878-1903), Italy was very poor and saw massive immigration; in the Forgione’s home place of Pietrelcina, there are many economic problems as the south of Italy is confronting the difficulties arising from a unification which is not yet complete. Therefore, for the young Francis, home was an environment of sacrifice, perseverance, hardship etc. but not without the fruits of sanctity - love and joy.
 Highlighting the most important treasures in the home life, Pio described to a spiritual child what should be done to make the home what it is meant to be: “We must be gentle and amiable, humble and courageous, pure and sincere in everything; we must be like small bees who bring into their hives only honey and wax; let your home be full of sweetness, peace, harmony, humility and your conversation merciful.”
 Pio is highlighting the fruits found in a home where Christ is dwelling,
 the fruits that were a reality for him growing up at home. As a child, Francis also experienced what the contrary situation was like when he found himself being taught by a man who had left the priesthood and was now married, a situation of such unhappiness that even the child couldn’t but notice how the unholy situation created an atmosphere that completely contrasted with his own home environment.

1.3.1 Sanctity experienced through the centrality of prayer

Formed in a home of Christian values meant Francis experienced God’s sanctity in the natural human ways, all of which helped him to develop the little virtues which he practiced right from childhood; it was a home which may aptly be described as having so much in common with the Franciscan spirituality that he would grow up to embrace. Even as a child he used to enjoy watching his mother “as she sat by the fire after supper, searching her pockets for the rosary beads to slowly recite the rosary”
, a practice which the young Francis developed from a very early age and remained faithful to as Padre Pio. His grandmother, who also had a big influence on him, was also a woman of prayer as his scholastic work showed earlier. As mentioned already, Leo XIII was the Pope at the time of Francis’ birth and for the first sixteen years of the young Forgione’s life. In 1883, when the Church was in serious difficulty, to call upon the help of the faithful through the rosary for the Church’s protection, he brought out Supremi Apostolatus Officio on devotion of the rosary and said:

it is clearly evident that this form of prayer is particularly pleasing to the Blessed Virgin, and that it is especially suitable as a means of defence for the Church and all Christians, it is in no way wonderful that several others of Our Predecessors have made it their aim to favour and increase its spread by their high recommendations. Thus Urban IV, testified that “every day the Rosary obtained fresh boon for Christianity.” Sixtus IV declared that this method of prayer “redounded to the honour of God and the Blessed Virgin, and was well suited to obviate impending dangers;” Leo X that “it was instituted to oppose pernicious heresiarchs and heresies;” while Julius III called it “the glory of the Church.” So also St. Pius V., that “with the spread of this devotion the meditations of the faithful have begun to be more inflamed, their prayers more fervent, and they have suddenly become different men; the darkness of heresy has been dissipated, and the light of Catholic faith has broken forth again.” Lastly Gregory XIII in his turn pronounced that “the Rosary had been instituted by St. Dominic to appease the anger of God and to implore the intercession of the Blessed Virgin Mary.
   

From this we see that the devotion Francis witnessed practiced in the home and which he made his own is an ancient one that is most efficacious in bestowing graces and dispelling evil. Already in 1881 the Pope had approved of the first Eucharistic Congress and by the time Francis was born the practice had already been spreading of reparative adoration and of night vigils;
 also, the saintly practices of Alphonsus Liguori of the regular visits to the Blessed Sacrament as well as the long Eucharistic processions were well becoming a common practice of the people of the faith. 
1.3.7 Sanctity and the value of total self-sacrifice 


In order to provide for Francis’ education Grazio was forced to go to America as the means of survival at home was sufficient only to provide for the table. By the time Francis was accepted by Cavacco, Grazio was already in America and in a letter Francis wrote in 1901, he expresses his joy at how well he was doing.
 Pio knew the sacrifice his parents made made it possible for him to become a student, the sacrifice made by his father which “he used to tell with great emotion - how his “Tata” had crossed the ocean twice to make him study.”
 Awareness from a young age of this fact quickly developed in Francis a mature sense of responsibility.
 Neither did his mother’s sacrifice go unnoticed: The principal of abnegation is what is exercised at the centre of the domestic home.
 It was this total gratuitous self-donation of Grazio and Peppa which gave Francis the opportunity to grow and mature in both the academic and spiritual levels and what was special about the sacrifice made by them as parents was that it wasn’t just outward. The sacrifice that the boy saw made in his home was genuine because it was an expression of spiritual sacrifice and Pio felt it could never be repaid with sufficient love: “Christmas is near and I don’t want it to pass by without expressing my sentiments and the gratitude I feel towards you who were and are the persons dearest to me and who took such care and diligence in giving me a good education.”

In the year 1898, a young man from Pietrelcina, Rudolph Masone, had entered the Capuchin friary at Morcone. That year, for the first time a Capuchin friar came to Pietrelcina “to seek alms and collect donations of wheat from people […] He was known as Friar Camillo. He had a handsome beard…he visited…and Mamma Giuseppa gave him a generous supply of wheat. After friendly words…the friar cheerfully departed.”
 Even in this simple meeting the hand of God could be seen at work in the soul of Francis who was present at the scene. He kept his eyes focused on the beard; it certainly seems God was using even physical appearance to speak to the child’s mind for after the friar had left Francis turned to his father and said: “Father…I want to be a religious.”
 His mother, standing near, quickly intervened telling him to become one of the Franciscan Friars Minor at Paduli, a town near Pietrelcina so that they would always be able to see him; “No” Francis answered, “I want to be a religious with a beard.” […] From that day onward the Forgione family began to talk more and more about Francis’ Franciscan vocation.” 
 
1.4.1 Sanctity experienced in solitude by young Francis 

Francis’ greatest hunger was for God and his desire to increase his love for God and loose all self-love led him to seek the silence of solitude and this he easily did in the holy environment of his home. He never placed obstacles in the way of the divine operation; rather he assisted it with his great devotion and even while minding the sheep, according to Padre Augustine, he would pray the rosary or study his school work diligently, all the natural ways of personal sanctification; from the infancy and adolescence of Padre Pio…he was always good in everything…the ecstasies and the apparitions started in his fifth year of age when he had the thought and the feeling of consecrating himself for ever to the lord and were continuous.

1.4.2 Sanctity and Francis’s early penances 

From the temptations he had and even more so because of the appearances of enemy spirits
 who used to make their presence known as he went through the fields, Francis became well aware that the life of sanctity is a spiritual warfare between good and evil and to aid him in his victory he combined his prayer efforts with voluntary penances which he took upon himself; for example he used to sleep on the floor and with a stone for a pillow.
 These exterior practices which prepared him for his novitiate
 were just dispositions for achieving true piety, or the effects of real piety; such chastisement of the body
 had as its aim for the young Francis greater subjection to God who loved him and such practice carried out through sheer love of Jesus is also a powerful repellent against the attacks and snares of the enemy.

1.7.1 Francis’s completion of Christian Initiation

At 11 years of age Francis made his first Holy Communion on 27 September 1899 and through his constant participating in Holy Mass daily, well before receiving the Eucharist, as well as the visits to salute Jesus in the Blessed Sacrament and the practice of his devotion to Mary and Joseph, which we saw earlier his mother spoke of, he showed how much he hungered for the holiness that comes through receiving the Eucharist.
On that same day, 27 September 1899, Pio received the Sacrament of Confirmation in Pietrelcina by the Archbishop of Benevento, thus completing his Christian initiation. This is just what Pio was recalling in 1914 when he reflected back upon that day: “I have never assisted at such a holy ceremony since the day I was confirmed. I cried with consolation during this sacred ceremony which reminded me of what the Holy Spirit, the Paraclete, made me feel on the day when I myself received the Sacrament of Confirmation, a most unique day for me and unforgettable for my whole life.” This meant that the power which the Paraclete made him feel immersed him deeper into the mystical Trinitarian life which he experienced as the burning fire of love: “How tenderly was I moved that day by this consoling Spirit! At the thought of it I feel myself burning over with a most ardent flame which burns and consumes me but causes no pain.” 

Another important step along the way less than a year later was when Fr. Pannullo, who would become a key figure in the life of Francis, became parish priest of Pietrelcina in 1901. In 1902, aware that Francis had by now clearly grown in his relationship with the Lord, to the point that it was clear he wanted to live life according to that of St. Francis, Pannullo wrote to the Provincial of the Capuchins to have Francis accepted as a novitiate. The response was negative because they did not have any space and said he would have to wait until the end of the following year. This left the aspirant feeling very down and deluded and in another one of his scholastic works, he speaks of this in the form of a little shepherd whose dream is to become a monk, but after having been refused it seemed just like a dream never to come true.
 It is a theme in which he highlights many facts from his life’s experiences which merit being pointed out. Firstly, he is speaking about himself as he is the poor shepherd minding the few sheep and the poverty of the parents created a problem as regards his education; it was this that impeded his dream of becoming a monk and finding his self-fulfilment in this way. He dreamed of the monastic life, the community, the relationship with God in prayer and it was this that was still on his mind by day. He speaks of the joy and the happiness that it made him feel but then he had to wake up and face the reality that it was just a dream that quickly slipped away and this was why he was left filled with bitter and immeasurable disappointment. When he was accepted, his joy was inexpressible but a sign of the many experiences he would have in the future then happened: a big scandal while he was preparing himself to enter.

An anoymous letter informed Fr. Pannullo that his altar server, Francis, was courting the daughter of a local businessman; Francis, totally ignorant of the letter, was immediately excluded from all the religious functions and could no longer vest to serve on the altar; then followed an entire month of severe anguish and distress for the holy boy, especially because he had never even been given an explanation by the priest; already the confusion because of slander had begun for him; the priest, having doubts about the fact pursued the investigation and discovered the altar server who, out of jealousy, had executed his evil scheme; Francis was restored by Pannullo, Francis, now almost sixteen years old, began to prepare himself for the novitiate examination Finally, the acceptance came from the capuchins, but then came the difficulty which he had to face next: that of parting from his native home, town and family. This was such a huge suffering for him that the Lord himself had to prepare him beforehand with a unique mystical experience.

To see the maturity that was required of him by God for such a step, and in fact, to see how God matured him for such a change, the following experiences must be considered. On 1 January 1903, just before entering religious life, Francis had a vision which was a shattering experience as it outlined the battle that his entire future existence would involve, presented as a continuous furious war with the devil; but it was also a lesson and an edifying experience which the Lord granted him while he had been meditating on his vocation and is an event that marked a huge turning point in his spiritual journey of holiness:

“He beheld at his side a majestic figure or rare beauty […] This man took him by the hand and he heard him say: “Come with me, for it is fitting that you fight as a valiant warrior.” He led him to a vast plain, where there was a great multitude of people, divided into two groups. On one side he saw men of beautiful countenance, clad in snow-white garments; on the other, in the second group, were black-robed men of hideous appearance who seemed like dark shadows. Between these two large groups was a wide space in which that soul was placed by his guide. As he gazed intently at the two groups, suddenly in the middle of that space which separated them a man advanced, so tall…while his countenance was that of a hideous black monster. At this sight the poor soul was completely disconcerted and felt his life suspended. The strange figure advanced nearer and the guide at the side of that soul informed him that he would have to fight this individual. At these words the poor thing turned pale, trembled all over and was on the point of falling to the ground in a faint, so great was the terror he experienced.”
 

Having been drained of all strength at this point, Francis was then taught that the only way to win was to fight and that any refusal to do so would be futile. Assured by the Lord that he would never have to undergo it alone, Francis was built up again on the reliance of the Lord who supported him: 

“The impact was tremendous, but with the aid of his guide who never left his side, he finally overcame his adversary […] fight valiantly and have no doubt about my assistance […] Remember what I have promised you: that I’ll always be close to you and help you so that you’ll always succeed in overcoming him.” When that mysterious being had been vanquished the entire multitude of hideous men took to flight with shrieks and imprecations and deafening cries, while from the other multitude came the sound of applause and praise for the splendid man more radiant than the sun who had assisted the poor soul so magnificently in the fierce combat. Here the vision ended. The vision filled the poor soul with such great courage that it seemed like a thousand years before he was able to abandon the world for ever, to devote himself entirely to God’s service in a religious institute.”
     

This was the first vision and even though Francis had some understanding of what had been shown to him, he said it was not very clear and therefore the Lord granted him the second one just before entering religion in order to “manifest the meaning of this symbolic vision.”
 He had already applied for admission and had been accepted by the Superior Provincial at that time when the Lord granted him the second vision which he said happened as follows:

“This occurred on the Feast of Our Lord’s Circumcision, five days before he was to leave his home. He had received Holy Communion and was engaged in intimate converse with his Lord when his soul was suddenly flooded with supernatural light. By means of this most pure light he understood in a flash that his entry into religion in the service of the heavenly King meant being exposed to combat with the mysterious being from hell with whom he had fought in the previous vision. He then understood, and this was sufficient to hearten him, that although the demons would be present at his battles to make fun of his failures, on the other hand there was nothing to fear, because the angels would also be present to applaud his victories over Satan. Both were symbolized by the two groups he had seen in the previous vision. He also understood that although the enemy he had to fight was a terrible one, he had no reason to be afraid, because Jesus Christ himself, represented by that radiant person who had acted as his guide, would assist him, would always be at his side to help him and would reward him in paradise for the victories achieved, provided he placed his trust in him alone and fought generously. The vision made that the soul strong and generous in bidding farewell to the world.”
     

Having had this experience, coupled with the bond of love that there was between Francis and his family, meant Francis’ maturity in holiness was about to undergo a trial that as of yet he had not experienced; this would prove a sever test of his spiritual maturity and would simultaneously bring a further growth in holiness for him
In his letter to Nina Campanile of Nov. 1922 that we referred to earlier when speaking about how Pio listened to the voice of God within him sweetly calling him to a special vocation, he also spoke about how it was not an easy step and highlights further the effects that this experience of the vision had on him just before he left for monastic life: 

“Ardently, with loving sighs, with inexplicable groanings…He called him to himself…Furthermore, almost jealous of the son, he often permitted the creature, the daughter of the earth and mud, to kick, and throw punches of ingratitude to the son he loved with great tenderness and affection, so that he might understand how false and lying was that love which he innocently and childishly gave to creatures […] I the ungrateful son, then clearly understood everything and clearly contemplated the terrible and frightening picture he presented to me in his infinite mercy; a picture that was truly disenchanting and which would have made the most tried souls tremble and fear. When I discovered that ugliness and those miseries, I immediately invoked the most holy names of Jesus and Mary, ardently and anxiously calling the good Father to come to my aid. And there He presented himself to me and seeing I was trying to banish that doleful picture from myself…He seemed to call me to another life. Where better could I serve…if not in the cloister, under the banner of the Poor One of Assisi?”

In his autobiographical notes, which he would never have written if it weren’t for holy obedience, because “of the great repugnance”
 he felt in writing them and would “have absolutely refused to the point of rebellion,”
 he states what had made it so difficult to answer the call, a fact which shows that he too had to be saved by Jesus: 

“Here is the first extraordinary call to this soul, in order that he should leave the world and the path to his own damnation, and devote himself entirely to God’s service. The soul had felt strongly from its earliest years the vocation to the religious state, but as he grew older, alas, he began to drink great draughts of this world’s vanity. In the heart of this poor creature a powerful battle began between the increasingly strong vocation on the one hand and a sweetness but false delight in the things of the world on the other. Perhaps, or rather, without a doubt, with the passage of time the feelings would have triumphed over the spirit and would have smothered the good seed of the divine call. But the Lord who desired this soul for himself was pleased to favour this person with the vision…”
 

The vision shows that he was in an intense internal struggle between the desire of distancing himself from his familiar surroundings and the need to remain close to what was dear to him. To leave his family
 was so difficult that the day he left became a vivid memory which remained fresh in his mind even fifty years later.
 At the time of the vision he said, although it strengthened the soul to bid farewell to the world and to all, “it must not be imagined that he had nothing to suffer in the lower part of his soul as he abandoned his own family to whom he was strongly attached.
1.12 Sanctity in living the novitiate

Firstly it was to Morcone and this meant that Francis, under the guidance of padre Tomaso of Mont’Angelo, would learn and come to know Francis of Assisi and the capuchin spirituality in the most severe system, due to it having been right after the suppression of 1860 when sever steps were taken to irradicate the sloth that had crept in and in which many religious had been slumbering in.
 The formation which the novices were now receiving was most serious, austere, penitential, meticulous, all of which tended to a complete and total self’donation to God and to his project, manifested in concrete form through the consecration with the vows of poverty, chastity and obedience. Clearly, God was now going to occupy the primary position where the candidate’s whole life and existence would only be for the divine will of God: it was the elite way of donating everything that one is and has and therefore the most perfect way of appropriating God to oneself.   

On 6 January 1903, Francesco crossed the threshold of the novitiate of Morcone which after the years of suppression was now flourishing, and from the moment of his arrival it was clear to Francis that he had taken the major step of total separation from the world, therefore, total detachment.
 He had now come to where everything spelled poverty;
 however, his life at home, as we have seen had prepared him well for this detachment and the isolation which he had also been practicing, wanting to be alone and hidden with God, he now saw as the golden opportunity for an ever more intimate union with God.
 Upon entering the convent, the first sign he would have read stressed that it was going to be a life of penance;
 this did not deter Francis in any way since all he had in his mind was the pursuit of holiness and total consecration of himself to the Lord. Francis Forgione “was clothed in the Capuchin habit on 22 January 1903 in the noviatiate of Morcone and changed his baptismal name to that of Fra Pio of Pietrelcina.” Fra Pio quickly and with his whole self adapted to the total deprivation of all goods, consistent with being clothed with the habit indicative of such a lifestyle.
 
1.12.1 Sanctity in focusing on poverty for an entire year 

Francis is totally taken in by the words of this ceremony which increase his hunger all the more to dedicate himself entirely to a serious commitment in taking upon himself the new identity; he wants to delude neither his parents, his community, himself or, above all, God. The rite highlighted the importance of stripping off the old man, of putting on the new man – the new identity with God, of fighting against evil in all its forms, the necessity of self-control, of being totally dead as far as the world is concerned. These are the central points of focus for the young novice for an entire year and with this total immersion in what will form his new identity; Francis’s identity becomes that of a capuchin that authentically lives what he has clothed himself with – not just St. Francis’ habit but an incarnation of Christ’s life as capuchin spirituality. By giving a glance at the Rule and the Constitutions, we get an idea of what he has taken on; specifically where poverty was concerned, Pio never doubted it was the Seraphic Saint himself speaking to him each time he meditated on the words of his “Regola”:

The friars do not keep anything for themselves, neither house, place, nor any other thing. And as pilgrims and foreigners in this world, serving the Lord in poverty and humility, they go begging with trust and of this they must never be ashamed because the Lord became poor in this world for our sake. This is the sublimeness of that highest poverty, my dearest brothers, which has made you heirs and kings of the kingdom of heaven, it has made you poor in things but has raised you up on high with the virtues. This is to be your inheritance, which will lead you to the land of the living. And by adhering totally to this poverty, my dearest brothers, you are not to want to possess anything else permanently under heaven, for the name of our Lord Jesus Christ.  

In this first stage of capuchin formation, the only other books that the novices had at their disposition were those which concentrated on the specific themes considered essential for formation in this spirituality: the lives of the Saints of the Order and the Imitation of Christ. 
1.12.2 Sanctity in concentrating on prayer for an entire year 

The capuchin constitutions, as well as regulating the daily routine, also provided many points of reflection and a method of praying where it was prayer as praise of the Lord. For the prayer to be truly praise of God, it was necessary for one’s whole being to be involved so that it wouldn’t be only the lip service with a distant heart which the Lord complained of through Isaiah (cf. Is. 29, 13) and repeated through the Apostle Matthew (cf. Mt 15, 8). This required effort and sincerity in constantly meditating on the sufferings of Jesus. Francis really takes this theme to heart, that of the suffering Jesus. In fact, this theme of the passion of Jesus becomes the very life of Friar Francis from the beginning and as an aid to this, he read and meditated every morning the daily meditations according to Bergamo.
 It was that continuous prayer which brings fusion of the hearts as he was later to tell his faithful;
 the program which taught Francis, not to pray, but how to do it according to the capuchins and to which he totally adhered, went as follows: 

The day begun with recitation, during the night, of the Mattutino, then the Lodi (Praises) and followed by other prayers; then right in the depths of sleep, at midnight precisely, all were awoken by the clanging of a bell and the clattering of empty bottles. After a solid hour of coral prayer, the novice returns to bed, but hardly worth while because the early morning call required of them to be down in the community choir on time with no dilly-dallying; the wake up call was at five in the summer months from May to August, at six from October to February, and if Mattutino and Lodi were not said at midnight, it meant the wake up morning call would be 45 minutes earlier than usual; after half hour of cleaning personal cell, again it was to the choir at the call of the bell to begin more prayer, beginning with the Angelus, which was then followed by the Litany of the Saints, the reading for the meditation and the celebration of the so called mass of orazione (worship); with this done, there now came the recitation of the hours – first and third and this concluded with the conventual Mass; at the Our Father, the novices layed down their mantle and took off the sandals also and in a line they recited the Miserere while moving along the corridor to the cloister to take Holy Communion; while returning they recited the Te Deum; after a very skimpy breakfast, it was return to the cell to read spiritual books or to pray; at a certain hour they had to gather to listen to a conference of the Maestro; at 11.30 they were again in choir with the friars to recite the sixth and the ninth; after lunch and a short stroll in the garden, it was silence again until three o clock vespers in choir; after more spiritual reading in the cell, they returned again at 6pm to recite the hour of night prayer; during such an intense daily program, there was still time allowed for much personal prayer.     

1.12.3 Sanctity in the discipline

As daily routine in Moorcone has shown, the novice’s day was totally occupied with prayer, work and study and this was the life Francis had dreamed about as his scholastic work showed earlier.
 As another powerful aid to help their grow in sancity, the use of discipline, in the form of physical mortification, is also part of the program of formation that the novices must go through as an important element in the capuchin spirituality;
 therefore, for the Forgione teenager, self-discipline in the form of self-mortification according to the Constitutions played a major role in order to accustom the body to the demands of sanctity made by God’s Spirit and this aims at ever greater purity of heart for the Lord.
 In this way Francis, as pointed out in the ritual of vesting with the habit, continues to model himself on the suffering Jesus with the aim of sharing at least a little in the sufferings of Jesus while he was being scourged. 

As a child Francis was already preparing himself for this when he used to lash himself at home (seen earlier) and now, as a novice, there was no one more anxious to undertake it than Francis.
 What he had carried out privately on himself at home now finds confirmation and new value: thus does the identification with the suffering Jesus become something very specific in his capuchin journey of holiness. It is not only a simple reflection or meditation that Francis carries out on his model, that is, Jesus, which could simply remain as an intellectual knowledge: what Francis does is a direct involvement of his whole body in what Jesus had endured. This means what he previously knew from his powerful imagination, he now knows from experience and this in turn helped him in his meditations, as his imagination was now fed by personal experience. Always having the suffering Jesus before his eyes meant that as a novice no suffering ever became too much for him; rather, he saw them as opportunities to become more united to Christ and therefore like him.
 Included in the capuchin discipline regime of the time for novices, in addition to what has been pointed out, was the practice of making the confession of the exterior defects public, as well as weekly sacramental confession. This life was not easy, shown by the fact that of the twenty eight novices who were there together with Pio, the register shows that not even ten of them persevered. Here again the way in which Pio experienced God’s sanctity emerges as distinct from the rest; whereas some just couldn’t take the discipline
 or the hours of prayer any more, Pio, on the other hand, loved praying so much that he used to ask to be dispensed from recreation, from the stroll and even from supper so that he could give more time to prayer and to enter more into union with Christ in silence.       
1.12.4 Sanctity in sacrificing food and sleep

Francis sought to profit in every way possible from the system of formation to immerse himself more profoundly in the sufferings of Jesus and one of the great ways that he exercised control over himself to progress was to sacrifice himself where food was concerned. The diet was pretty meagre, nevertheless, sufficient for the novices to meet their needs;
 Francis ate very little and having to report if he didn’t eat what was given meant suffering and humiliation.
 The sacrifice for the novices also involved sacrifice of sleep as we saw above, where the night’s rest was programmed in such a way that a prayer offering was made of the night: in this way vigilance against temptations was maintained, especially against those of impurity.
 Having to rise during the night to pray was great strengthening in vigilance. Francis, already having slept on the floor at home and without a pillow and prayed so much, as we have seen previously, would not have been hindered in any way by these practices and the testimonies bear witness to how prompt he was at adhering to the novice formation of Morcone.    
1.12.5 Silence necessary for holiness

Silence was another very important element in the daily routine of the capuchin novice and having shown, even since childhood, his great capacity to remain in silence and in solitude, Francis lived these moments as opportunities of further development of his internal relationship with Jesus.
 As the rule states, the eyes were to be kept facing downwards. All the saints spoke of how suited silence is to prayer; the two go together and Francis lived the silence in prayer which he always tried to extend for as long as possible. To be with God was becoming for him the only life to live and the so called normal life, or whatever took from the silence, was viewed by Francis as not normal for him.

1.15 Sanctity in the religious profession

With the coming of 22nd January 1904, Fra Pio concludes his introduction to the novitiate with the temporary profession of the three religious vows, a celebration for which he prepared for nine days with an intense effort of prayer and pious acts; the night before he did a vigil for the entire night, so consumed was he by the desire to be genuine and not to delude.
 Fra Pio’s new identity was now that of totally being a child of St. Francis, which meant that he did not change from the practices he had grown up with – the isolation, silence, sacrifice, suffering, self-control, intimacy with God, self-mortification, constant prayer; rather it is a continuance of these but with a new specification, with a new value which all had received from Christ through the consecration: it was now an exclusive concentration on God who wrought the transformation in him. It was now time for Fra Pio to go to Campobasso to study and prepare for ordination for the next six years
 and what he wrote to Nina Campanila in 1922, asking her to speak to Jesus on his behalf shows that at the end of his novitiate, all he had in his heart was not just to be a man in the habit, but to be a perfect monk in the sight of his Seraphic Father for the good of others and the glory of God: “…speak to him for me, that he may grant me the grace of making me a less unworthy son of Saint Francis, so that I can be an example to my confreres, in order that fervour might continue to grow more and more within me, making me a perfect Capuchin.” As he left Morcone, sanctity meant having to face another great difficulty. 
1.16 Sanctity in the difficult road to ordination

Fra Pio’s health had declined a lot but when he went to the new monastery he recuperated very well and had a good spell, but then the problems of ill-health returned again. 
A type of martyrdom is what he described – the scuplosity he suffered. So sensitive in conscience was he that his collegues noticed how frequent he used to confess. Two things must be considered here; firstly, Fra Pio’s longing for the ideal of holiness and secondly, his humility which made him see his human condition as being so far from the ideal he sought. These two together certainly brought to his mind the risk and danger of failing and therefore contributed to the martyrdom which he was now suffering and which he said was almost impossible for him to endure. To add to this, while here in Sant’Elia a Pianisi he had a big experience which was a reminder of the importance of not failing in his pursuit of holiness and was also indicative of what this path included: the battle against the evil one which was shown to him in the vision before he left home for the novitiate.

1.16.3 A plan that brings new experiences

We are now in 1907 and it was at this time that Pio began to experience raptures where everything was presented to him as imges.
 This was a very important year for him as this was when he makes the solemn vows in the convent of Sant’Elia a Pianisi. Fra Pio is now twenty years of age - in the Capuchin friary of Sant’Elia in Pianisi, “on 27 January 1907, he signed the pact of that consecration which he had foreseen at the age of five.” 

1.18.1 Ordination: a big experience of God’s sanctity

In spite of these obstacles and the suffering caused by the ill-health, Pio’s big day finally came and he “received priestly ordination in the canon’ chapel in Benevento cathedral on 10 August 1910; its effects, according to Aquinas “are not only remedies for sin but produce new life, the life of Christ” and Aquinas says “sacrament is properly applied…to that which is a sign of a sacred reality inasmuch as it has the property of sanctifying men” and it is only God who can produce the effect of sanctification. He wrote in a letter in 1914, his “entire person is consecrated to Jesus, to whom I feel united by a twofold bond, as a Christian and as a priest.” He was now living a double vocation, one may say: solemn profession as a capuchin and ordained as a priest. Fra Pio celebrated his first high Mass in Pietrelcina on the 14th of the same month;” from a memory he wrote, recalling the day, we see the type of priest he wanted to be. His ordination on the 10th was the liturgical memory of San Lawrence deacon and martyr and every year from then on it was remembered in a special way by Pio as it had been such a memorable experience of overwhelming love, joy and peace for him and this we gather from a letter he wrote to Fr. Agostino two years later: 

“…my dear Father, as I write where do my thoughts fly? To the great day of my ordination. Tomorrow, the feast of St. Lawrence, is also my feast-day. I have already begun to experience again the happiness of that day which is so sacred for me. Already this morning I began to have a taste of paradise…And what will it be when we taste it for all eternity? When I compare the peace of heart I experienced on that day with the peace of heart I have begun to feel since the eve of this feast, I find no diference. On St. Lawrence’s day my heart was more inflamed than ever with love for Jesus. How happy I was and how I rejoiced on that day!”   

Even though this was just the anniversary, Pio, because of the most vivid memory he had, could relive the moment in such a way as to experience again, in all its intensity, what he described as the taste of paradise that he had on that day: again it filled his heart with such love that the morning he wrote this letter he described himself as being “ill with love […] that ardour which burns but does not consume […] Just as a torrent carries down to the depths of the sea everything it encounters on its way, so also my soul, immersed in the boundless ocean of Jesus’ love…carries all its treasures along with it.”
 This was while his thoughts were on the morning of his ordination, thereby revealing how he experienced such a personal encounter with the holiness of God and what it meant for him. But as we will see, this was not an experience he lived only on the day of the very ordination or on the anniversaries: he lived it in every celebration of the Eucharist.  
2.1 Faith that leads Pio in sanctity….

From the day of Francis’ baptism a life of relationship was born between him and God, one in which he allowed himself to be seduced continually into an ever more profound relationship with Jesus, so much so that John Paul II on the 2 May 1999, in his beatification homily of Pio, said the life of this humble son of St. Francis has been nothing other than a constant exercise of faith towards a progressive identification with the divine Master and even his heroic obedience was nothing other than the fruit of his faith.
 Having entered monastery and been through the formation, Pio had taken a step in faith that meant great maturity in the Lord.
 In faith Pio, now as a capuchin monk, continued to give a most generous response, at the price of great suffering, to what he looked upon as his new state in life and to which, with the grace of God, he ought to maintain himself firm in;
 it was faith now lived in a way which resulted from what the cloister did for him,
 faith lived in union with Jesus whose “passionate devotion to His heavenly Father, His unconditional surrender of His whole being to the divine will”
 meant that for Jesus, His Father “was no remote God, sitting enthroned above the clouds in solitary silence…He was the living God of revelation.”
 This is also who he is for Pio who is so convinced of the all-powerful help that comes through the exercise of this divine virtue that, while only still a very young Priest, he clearly stated to his spiritual director in 1921 that he kept his focus constantly on Jesus: “God is continually fixed in my mind and imprinted in my heart. I never lose sight of him.”
 As we will see, this was quite a challenge but absolutely fundamental because for the soul to be united to God in the most intimate bond possible there is no way other than faith and in Sacred Scripture God has made known that this is the marriage bond. Pio, showing his awareness of this, said: “God wants to wed the soul in faith and the soul which is to celebrate this heavenly marriage must walk in pure faith, which is the only suitable means for this loving union.”
 It was Jesus as his Lord who would lead him to the Father that Pio went towards in faith, fully convinced that it is “God who arranges everything for our greater good.”
  
2.1.2 Jesus sanctifies Pio through trials of faith 

While Rome was in continuous conflict over the Roman question, the newly ordained friar now found himself in conflict with the provincial, through no fault of his own however.
 It begun with a letter he wrote to Pio on 5 September 1911, (a year after his ordination), saying: “If living at home does not cure you, I shall recall you to stay in the shadow of St. Francis. Even if the Lord wants to call you to glory, it is better for you to die in the religious community to which he called you. Answer without delay.”
 By this last command the signs are showing that the provincial’s patience is running out. Pio’s immediate response explained how much he was suffering at not being able to live in community, also pointing out how God was doing something strange in him, but that it would certainly mean death if he were to return: 
“Do not scold me for the delay in answering your letter…The reason is I am out in the country to breathe a little more wholesome air which has made me feel better. […] Yesterday something strange happened to me which I can neither explain nor understand. In the centre of the palms of my hands a red patch appeared…The pain still persists […] The greatest sacrifice I made to the lord was, in fact, my not being able to live in community. However, I can never believe that you absolutely want me to die […] I believe that I too have every duty and right not to deprive myself directly of life at twenty-four years of age. It seems that the Lord wills things this way. Think of me as more dead than alive…”
 

Pio wants to be in the monastery to live his capuchin priesthood but is unable because of the health situation, and even though it costs him much sacrifice and suffering, he believes that it is God’s will. He actually thought Jesus was casting him away and that he wasn’t even wanted by St. Francis and even in this Pio expresses: May your will be done.
 Here Pio shows the courage that comes from trust in God, which in turn comes from having God within;
 but for Pio, it was faith without consolation because having to go away from the monastery to Pietrelcina was for him equivalent to being exiled.    

2.1.2.1 Pio forced to live sanctity as a hermit 

Pio’s response of 8 September 1911 (above letter) was not well accepted as Fr. Benedict, at the end of October, wrote: 

“When someone writes to you as superior and spiritual director you should listen with reverence and interior submission to what he says and not continue to think over it with a kind of resentment […] your illness does not require doctors, since it is due to a special permission of God […] Since it was a matter of a special supernatural trial, I always considered drugs and your native air to be useless for you and if the Lord permitted that the air there should do you a certain amount of good, it was for the purpose of mortifying both yourself and me by keeping you outside the community but you do not want to submit in humility to these judgments of mine and you are wrong in this. I hope this is the last time you refuse to submit to my instructions, otherwise I shall not write to you anymore.”

Now Pio is accused of the disobedience, pride, and of the rebellion which is typical of refusal to submit, but Pio in his humility accuses himself and immediately asks forgiveness.
 Nevertheless, like the conflict Rome, this is a battle that will not end so quickly, putting Pio’s faith to the test. When we come to look at how he lived the vow of obedience we will see that it would cause him immeasurable suffering if he thought he were disobedient; therefore, this letter would certainly have increased the doubts and confusion about the genuineness of his sanctity which he already suffered from and therefore made his faith more difficult to maintain alive.
 But to live a hermit-like experience
 in this land of “exile” was God’s plan of advancement for Pio; for him it was to experience the anguishes of the desert far away from the monks who loved him but in this way he learned all the more to model his life on the hidden life of Jesus of Nazareth, of John the Baptist and of many of the great saints who lived the desert experience before their public and apostolic mission.
 

Apart from this situation with Fr. Benedict, Pio is faced with another big test of faith: the trouble at home because of the rebellious sister who has brought shame and disgrace on the family through her immorality.
 With this situation of suffering, Pio feels he can further relate and identify with St. Gemma.
 With the psychological strain of feeling needed at home, combined with this pressure from the superior to return to the monastery, Pio found himself in a dark place, also because, as his letter above showed, the signs of the stigmata were now appearing, all of which further aggravated his plight.
 Therefore, to explain his most painful and confusing situation which he is unable to express in his own words, he resorts to applying the themes and expressions of a saint he felt he could relate to, one who had lived already what he was now going through and amongst the saintly authors he had at his disposition, the one he chose was St. Gemma Galgani.
 In his letter to Fr. Benedict on 2 September 1911 he makes use of the themes: Jesus, so good and sweet, how he always stays close to him, how he never abandons him, despite his wickedness and tendency to love the vile things of the world, the greatness of his unworthiness and his ingratitude and again before the end of the same month Pio uses: the hardness of heart, the sorrow of heart, the weakness, the need to be sustained by Jesus.
 Due to the persistence of the provincial, Pio’s difficult situation which he has been trying to describe in this manner is worsened because now he has to go to the monastery in Venafro. Pio enters the convent in Venafro in 1911 and, as always happens once he leaves home, he becomes so ill that he cannot eat anything and survives, almost miraculously it seemed, only on the Eucharist.
 This means he has to be sent home again and amazingly he had an instantaneous healing.
 

Fr. Benedict is most unhappy however at Pio being at home and goes into silent mode towards him, thereby causing the friar further suffering: “Since coming back here I have written you…I have received no reply whatever and this causes me great pain. I am not entirely unaware of the reason for your failure to reply to me. But God alone knows whether or not I am at fault. […] Have you nothing to say to me about confessions?”
 Pio does not see that he is the one to blame and therefore feels unjustly abandoned and punished by this unfair silence, which leaves him still without the faculty to confess. In all of this, Jesus, who uses every situation as a means of sanctification for those who follow him in faith, leads Pio, especially through participating in His own abandonment
 and which Pio is increasingly beginning to experience, to complete freedom of soul: In this state the soul learns of its own state, learns to trust and rely only on Jesus and this is necessary for complete union with him. St. John of the Cross says that it was this way and not through delights that God prepared Moses and Job:

“Having left aside the shoes of his sappetites and gratifications, he was fully aware of his misery in the sight of God, for this was the manner in which it was fitting for him to hear God’s word. Similarly, job was not prepared for converse with God by means of those delights and glories that he says he was accustomed to experience in his God. But the preparation for this converse embodied nakedness on a dunghill, abandonment and even persecution by his friends, the fullness of anguish and bitterness […] the most high God…was pleased to descend and speak face to face with him and reveal the deep mysteries of his wisdom, which he never did before in the time of Job’s prosperity”
. 

It has to be remembered that it was always possible for Pio to turn back; this is always a grave danger especially in moments of apparent abandonment, always a lurking danger for man on his earthly pilgrimage until the final destination with God is reached. Jesus was calling Pio forward in complete faith which meant nakedness in all else. St. John of the Cross speaking of how there can be no attachments if one is to advance in faith said: 

“It makes little difference whether a bird is tied by a thin thread or by a cord. Even if it is tied by thread, the bird will be held bound just as surely as if it were tied by cord; that is, it will be impeded from flying […] It is regrettable, then, to behold some souls, laden as rich vessels with wealth, deeds, spiritual exercises, virtues, and favours from God, who never advance because they lack the courage to make a complete break with some little satisfaction, attachment, or affection and thereby never reach the port of perfection.”
  

The year then progresses as an intense trial and in order not to lose faith but to continue growing in it, Pio knew the only one way was to continue as he had done throughout the year – pray for the help: “Later, when I prayed at the feet of Jesus, I seemed to feel no trace of the burden entailed in trying to overcome myself…”
 To “overcome oneself” was part of his definition of sanctity and since all sanctity comes from the Holy Spirit,
 Pio’s going to Jesus, who would lighten the burdens as promised (cf. Mt 11;28), is a movement of the Holy Spirit; Pio’s faith in Jesus as a refuge
 was such that he gave everything “with confidence into the arms of Jesus”
 who either sustained or comforted him through the suffering.

2.1.5 Iillumination and growth towards victimhood  
1913 is when Pio begins to have a greater comprehension of the meaning of suffering in his life and because he views it as God’s instrument for moulding him into greater identification with himself; he not only supports it but now begins to value it in a new way.
 He is determined to reproduce the actions and ways of Jesus just as St. Francis had been, following him in a way that was most functional.
 On 18 January he writes to Agostino of what he is going through, but as always, expresses his faith in Jesus to help him: “At the moment I am greatly weighed down by physical sufferings…But Jesus will help me. “By repeated blows of the saving chisel and by diligent cleansing I am accustomed to prepare the stones that are to form part of the eternal edifice.” Jesus repeats these words to me each time he makes me a present of new crosses.”
 The stage of maturity in faith
 that Pio has now reached is plunging him into such suffering that he is unable to describe what he was experiencing; hence, when he writes again to Agostino on 22 January, he uses three ecstasies of Gemma Galganni to describe his state.
 What Jesus is doing is what we referred to above – allowing the soul to grow in its need to attach itself ever more intimately to God and come to experience that quiet-contemplation-union, that is intimate communion with God and from this comes his great illumination.
 But it continues to come about through suffering because at home in Pietrelcina, although Michael and Grazio have now returned home from America, rather than things improving domestically, they worsen because of the troublesome Pellegrina who has given birth to her child, but is now pregnant again for the second time, still extra-matrimonial, and therefore brings upon a family that was reared by parents who lived and handed down proper Christian morality
 further humiliation, shame and disgrace.
 So, as the New Year begins it is already a spiritual and pshychological torture for the saint in the family. In his efforts to make reparation, he concentrates all the more on the sufferings of Jesus and in this way Jesus is granting Pio entry to a further phase of his growth in sanctity, that of participating more profoundly in His sufferings when he was abandoned and left to feel sadness and isolation, with the accompanying physical sufferings:
 By March Pio had already offered himself to Jesus “as a victim for sinners.”
 His faith has brought him to where he believes he can help calm the just anger of God
 and has brought him to a great illumination also.

2.1.8.2 Faith that heroically defeats temptations of an extraordinary force 

Equipped with the foreknowledge, Pio was always well prepared with prayer; but having knowledge and preparation is one thing, experiencing the battle is another and this for Pio was one of the “greatest sufferings of his soul and its most violent agitation”
 By 1914 this had become such a fight that he wrote to his spiritual director: “Dear God! Those wicked spirits are making effort to destroy me. They want to defeat me at all costs. They seem to take advantage precisely of my bodily weakness to vent their rage upon me more fully, to see if in this state they cannot snatch from my breast the faith and fortitude that come to me from the Father of all light. At certain moments I see myself actually on the brink of the precipice and then it seems to me that the tide of battle is about to turn in favour of those scoundrels.”
 Pio was well aware of the seriousness of the situation he found himself in because in such difficulty there is always the danger of committing one of the big sins against faith: despair or apostasy. Fighting against such temptations is and was for Pio one of the works of faith
 and whoever wanted to help him to proceed as the “cireneo” had to truly acknowledge the lordship of Christ. This meant avoiding vainglory at all costs; this he feared as being one of the greatest dangers.
  

3.2.1 Christ’s sanctity is Pio’s motivation for living chastity

We saw in chapter one that from the moment of baptism Pio no longer belonged to himself and said that “As a result of our consecration in baptism, we all belong to Jesus.”
 This meant belonging to him in both body and soul and since Christ, as creator, redeemer and sanctifier, was the sole owner, Pio, out of pure love, preserved both for him, radically through embracing consecrated chastity.
 Through his efforts of preservation, he became ever more consumed with the desire to have Christ take from him anything that would even be the slightest inclination towards the evil of impurity, by means of his purifying fire of pure love: “I should prefer death a thousand times rather than deliberately offend such a good God. If it were in my power I would willingly, once and for all, make a bundle of all my evil inclinations and hand them over to Jesus so that by the fire of his divine love he might deign to consume them all.”
 St. Paul says “the body is not for impurity, but for the Lord, and the Lord for the body” (1 Cr 6, 12) and because of this, it is not licit to sell oneself or use oneself in any manner for self-pleasure. This would be to take something which has been bought and made sacred by its owner at the price of his precious blood and abuse it as if one had the freedom to do so. Such an offense would have been horrific in Pio’s view given that he even suffered so much at even the thought of impurity.
 In fact, one of the thoughts which actually caused him suffering and anxiety was fear of not having preserved his chastity in its entirety. Writing of this concern to Fr. Benedict he said: “a doubt which is capable of throwing my mind into confusion still remains, as to whether I have really and truly driven these temptations away. I weep and moan very much at the feet of Jesus in the Blessed Sacrament on this account…”

A soul which has been transformed by the beauty of Christ’s purity, where this becomes a dynamic experience in every moment of existence, the person strives to live according to what God made him - an earthenware vessel filled with the divine life of chastity - and will find its joy only in such.  Pio did this through constant mortification to allow Christ establish total dominion over his whole being.
 We saw in chapter one how he would not even accept the note a girl put in his pocket or would never raise his eyes to look at the girls, keeping them focused downwards always. Now as a monk he continued to preserve that baptismal chastity and this he told Raffaelina in 1915 is what constitutes sanctity: “Holiness means living…chaste…for no other reason than that of pleasing God”
 and writing to Annita in the same year he said this meant keeping both “our hearts pure and our bodies chaste”
 for Christ; otherwise it’s Christ’s and man’s enemies who “insinuate themselves into our hearts, thus desecrating the temple of God which we became through baptism.”
 This is how Pio experiences life through the evangelical council: a desire of total self-giving of the heart.
 Anything or anyone opposed to this way was immediately rejected.
 Living in total chastity for Pio was not so much trying to establish total dominion over himself as it was having Christ reign supreme in him. Therefore, his chastity was in function of Christ; Jesus is always the beginning, the means and the end in everything for Pio.
 Given that Christ had held him up as a model for others to imitate, it meant he had to live as alter Cristus and this necessarily meant living Christ’s chastity for Christ. This is the life of sanctity which is coherent with the Holy Spirit who dwells within and does not offend him and this St. Paul tells us is the person who manifests his holiness through a lived chastity: “Do you not know that your body is the temple of the Holy Spirit who is in you?” (1 Cor 6, 19). 
3.2.2 Sanctity in Pio’s defense of chastity

In an effort to destroy the temple purity - which the body is - the enemy bombareded Pio with temptations and the first account of this in his letters is on 6 July 1910 when he writes to Fr. Benedict: 

“A fresh cloud has come to darken the horizon of my soul. The price of darkness is starting a new war against me. Since he was defeated by my obedience to you…he has started another no less furious battle against me. After the innumerable temptations to which I am subjected day by day, a doubt which is capable of throwing my mind into confusion still remains, as to whether I have really and truly driven these temptations away. […] More than ever, when I approach Holy Communion, the malignant enemy makes me feel uncertain as to whether or not I have dismissed temptation. My dear Father, these are moments of most severe struggle and I have to make great efforts to prevent being deprived of so much consolation!”
  

Pio’s director writes to him in reply on 26 July, assuring him that what he is enduring for the sake of chastity is a trial allowed by God and that he has not sinned againt purity: “…your trials are no punishment but means which the Lord offers you to acquire merit, and the shadows which oppress your soul are the work of the tempter who wants to upset you. There is no fault here, especially where holy purity is concerned and Jesus is very pleased with your soul which he intends to purify and adorn by means of many trials.”
 Fr. Benedict could see that Pio’s heart was not married to anything and was kept pure out of love for Christ
 and for his service and it was because of this that Pio experienced great peace
 which not even the sufferings could take away: “My heart is brimming over with happiness and I feel more and more prepared to meet any suffering which may come, as long as it is a matter of pleasing Jesus.”
 But the devil could take it and when Pio wrote this letter just two months after the one about the war with the temptations, he said that this was just what the enemy was trying to do and his tactic was again temptations against purity: “it is also true, though, that the devil cannot refrain from his efforts to make me lose my peace of soul and lessen the great confidence I have in the divine mercy. He tries to do this chiefly by means of continual temptations against holy purity which he arouses in my imagination, at times even when I merely glance at things which I do not call holy but which are at least indifferent.”
 

While Pio is satisfied that his conscience is clear and he has great peace, to protect this he has to fight against a storm being stirred up in his heart by the enemy, a turmoil in other words of confusion, agitation and doubts and the ways pursued to bring this about are the imagination, which concerns the interior senses, or even just glances at times at harmless things - therefore the eyes, which involve the exterior senses.
 The principal motive for religious chastity is for a love that is the strictest union possible with Christ and Pio really believed this;
 it is actually a fruit of having fallen totally in love with Christ
 and it was the thought of this being affected that disturbed Pio, so much did he burn with love for Christ as we have seen in chapter two.   

3.2.4 Sanctity requires examination of conscience to preserve chastity    
Chastity was something constantly under attack for Pio and therefore was a constant fight which necessitated constant examination of conscience so as to preserve the chastity which involved his entire being.
 To remain alert without any delays in rejecting all that is impure when attacked by the evil temptations requires promptness and concerned about this Pio wrote: “It sometimes worries me, though, that I am not quite sure if I have been ready to put up a fight at the enemy’s very first attack. Undoubtedly when I examine my conscience at present, I should prefer to die rather than deliberately offend my dear Jesus by a single sin however small. Tell me how I behave in this respect.”
 Fear of sinning was a constant worry for Pio, all sin being destructive of purity, since by its very nature is impurity. Already Pio had written to Fr. Benedict on how he was troubled in conscience because of how bad his past life seemed to him: “For several days I past I have been troubled continually in conscience on the score of my past life, so badly spent.”
 As well as constantly examining his conscience, Pio, prudently,
 sought the constant advice and view of his director because he said: “Only in this way will I be able to keep a peaceful conscience.”
 He needed to do this because with his past life having been presented to him as being so bad before the eyes of God, (the work of the enemy), Pio needed to know the truth about himself from someone other than himself. Otherwise, he could easily become confused as the attacks became more severe. When he said that he would prefer to have his life end than to come before God with a sin, it showed how mature he was in chastity and the radicality with which he was living it: this is the most concrete form of following Christ’s call.
 But as he matured, more vicious the attacks against chastity became. We see this when he writes to Fr. Benedict the following year after seeking confirmation on how his life had been spent in the above letter: “Even in these holy days the enemy is making every effort to induce me to consent to his impious designs. In particular this evil spirit tries by all sorts of images to introduce into my mind impure thoughts and ideas of despair. He shows me a most dismal picture of my life, especially my life in the world. […] I abandon myself into God’s hands.”
 

It is no longer just the imagination that the enemy tries to use to stir up a storm of unrest within Pio; now he is also working on the memory to recall the past life – which is being presented in a distorted manner – as well as still using the imagination. Pio continues to live chastity as pure love for God even though it is a cause of immense suffering, so much so that in this same letter he said: “To put it briefly, I am right in the grip of the devil who is trying with all his might to snatch me from the hands of Jesus. I am alone in this combat and my heart is filled with terror. […] If this is God’s will, I want to suffer more and more to give him pleasure.”
 This virtue, as Pio is living it, is not just a spontaneous initiative, or purely a moral virtue, but a response to a special calling given as complete offering of self through wanting to suffer more.
 So what he experiences here is the power of this gift of God in bestowing freedom. Pio had the freedom to express his love as total self-donation showing that the vow of chastity is not understood simply in the sense of a project of life that means not marrying, but in virtue of this vow it is to abstain from everything that is contrary to chastity of body or spirit.
 It is because Pio has the spiritual freedom that comes through radically living chastity that he is helped by it to conform himself ever more to Christ’s way of life, such that the fervour of charity is inflamed in his heart in the double dimension, towards God and towards men.
 Pio never relied on himself to win such a battle as that of preserving chastity from the temptations. His reliance was on the voice of God coming from those chosen as guides and in a letter to Maria Gargani in 1916, referring to himself as being the voice of Jesus chosen to guide her, he makes known that he won such a struggle by relying on prayer, trust in Jesus and constant perseverance and also noticeable is how he refers to the way the “devil continually wages war on us”; he doesn’t say on “you” because he was fighting the same battle himself and therefore it was from personal experience that he was giving the advice, he himself having won every time:

“Jesus makes you hear the same voice he allowed St. Paul to hear, through him whom he has chosen as your guide. Fight valiantly and you will obtain the reward of strong souls. Never abandon yourself to yourself. In times of great struggle and prostration turn to prayer, trust in God and you will never be overcome by temptation.  […] If you are harassed with every kind of privation, temptation and trials by the devil and his followers raise your eyes on high, redouble your courage. […] Fight valiantly; always struggle against the appetites of the flesh, against worldly vanity, against the seduction of gold or dignity, with which the devil continually wages war on us. The struggle is certainly harsh and the blow painful.”
  

The priority that Pio’s mind constantly focused on, in common with the great saints,
 was that final meeting with Christ when all will be revealed in that final judgement and this is why he insisted on examination of conscience. Again, in 1920, he encourages another spiritual daughter not to neglect this examination: “Often examine your conscience and don’t be benevolent with yourself, because the Apostle said that if we judge ourelves, we will not be judged by God.”
 Pio was referring to St. Paul who “indicates the essential functions of conscience in Christian life […] The Christian knows himself to be confronted with the demands and judgements of God, which makes him conscious of the commandments and the grace of God (2 Cor 1:12), and is the guiding line for a life lived in the sight of God (Acts 24:16; Rom 13:5; 1 Cor 10:25l 1 Tim 1:5, 19).”
 It was through this practice that the evil one never managed to dull Pio’s interior senses because in the Christian, conscience “is active in the Holy Spirit (Rom 9:1), through the power of Christ’s resurrection (1 Pt 3:21), and cannot be purified and perfected through sacrifice but only through Christ’s blood, in the power of the eternal spirit (Heb 9:9, 14).”
 From this we learn that Pio’s constant examination and purification of conscience, done in the Holy Spirit of love and purity, was for Pio, an experience of Christ’s victory over the one who was constantly attacking him with the temptations. Therefore, for Pio, as a monk, conscience served as “an organ of the religious life to which the apostolic revelation of truth is made (2 Cor 4:2) and which preserves the mysteries of the faith in their purity (1 Tim 3:9).”
  

3.3.3 Sanctity in heroic obedience that perseveres to the end
Pio, when he wrote to Fr. Benedeto in June 1918, was enduring an “entire interior martyrdom.”
 This resulted from his soul “being deprived of its Supreme Good”
 (that’s how it seemed to him), and this because it was united with Jesus who cried from the cross “my God, my God why have you abandoned me” (Mt 27, 45); it showed the heights of sanctity to which obedience had elevated him because even in this martyrdom of June 1918, just three months before he got the exterior wounds, his desire was: “may his will be done, I repeat continually and I long for nothing else but the perfect fulfilment of this will in the precise manner he demands.”
 Like poverty and chastity, obedience as an evangelical counsel entails a more profound sharing in the death and resurrection of Christ; in other words, the religious participates in a particular way in the paschal mystery of Christ – a participation in the kenosis of Christ.
 Reflecting on the religious consecration, precisely in the light of the mystery of redemption, the Holy Father says in Redemptionis Donum:

“We know that the economy of the Redemption finds its culminating point in the Paschal Mystery of Jesus Christ, in whom there are joined self-emptying through death and birth to a new life through the resurrection. The practice of the evangelical counsels contains a deep reflection of this paschal duality: the inevitable destruction of what in each of us is sin and its inheritance, and the possibility of being reborn each day to a more profound good hidden in the human soul.”

What is underlined here is that at the very root of obedience is the total self-renunciation to dispose oneself to welcome the far greater gift of Christ, and therefore a person of true and genuine sanctity is not concerned about sufferings that are endured for the benefit of Christ, his Church, or for others. The only concern becomes that of offending God. Here again Pio shows the power of transformation in sanctity because regardless of the intense sufferings, he didn’t want to sin through disobedience: “The thought of offending my God once more makes me shudder and writhe in agony […] I still have the firm will to obey blindly, but I fear some unexpected movement of my heart which will allow itself to be carried away […] On this account I am suffering deadly pain in the uncertainty as to whether I may disobey my God and displease him ever so slightly.”
 In this process of identification with Christ who obeyed his Father blindly, Pio is acting under the awesome influence of the Holy Spirit, making his own the preferences of Christ – holiness of obedience above sin, even at the cost of the greatest suffering – and here Pio shows the difference between obedience just in the ascetical sense and that in the religious: this last is placed in the dynamic of total identification with the dynamic life of Christ.
 This resolute obedience of Pio never lessened in any way with the passing of years, even when he was deprived of his spiritual director - taken from him when the ecclesial restrictions forbid anymore correspondence between him and Fr. Benedict: Benedict had guided him for many years with the firmness Pio needed to relieve his mind of undue anxiety, (This is why after 1922 there is no more correspondence between Pio and Benedict); heroically Pio obeyed and never again had contact with him.
 

In early August 1923, when the news was communicated to him that a decision had been taken by the ecclesiastical authorities to move him from San Giovanni Rotondo, Pio, without hesitation, acted promptly to cooperate fully.
 Pio’s great fear was that there would be another uprising as there had been two years previously when the word first spread that he was to be moved, causing him to suffer the most.
 When he wrote to Francesco Morcaldi on 12 August 1923, the tension was again rising and to avoid further disturbance Pio wanted to act in swift obedience, as the fear of what might happen was causing him more suffering than having to act in obedience to the command given.
 Like Jesus, it was obedience at all costs and avoidance of sin at all costs, thereby showing that the evangelical counsel of obedience had established in his consecrated heart the duty of a particular reference to Christ, “obedient onto death” (Phil. 2, 8), who through his obedience wrought our salvation
 and on 1 July 1959, Pio, now 72 years old and practically dying, showed again that he was prepared to go to death for holy obedience; he had been so ill that he had to receive special care but when a call came from the superior ordering him to leave the clinic and return to the convent immediately, Pio wanted to obey at all costs.
 By this it is not to be thought that Pio behaved like somebody who couldn’t think or reason and just acted blindly without knowing any different.
 When the opportunity was given to express how things seemed to him, there was no one more adamant but once the superior gave his final word, Pio never muttered another word.
 Remaining most obedient right to the end, Pio, the day before he died, 22 September 1968, expressed that he was not up to singing the Mass; however, when the Superior told him that he desired it of him, Pio, even though it cost him huge effort, obeyed.
 His last day, and as a final act of obedience, he asked for what he had been refused many times, the permission to die: even his last breath he wanted to be an act of obedience.
 This religious obedience, like the other evangelical councels chastity and poverty is a fundamental aspect of sequela Christi: It is to follow the annihilation of the Saviour ever more closely and to show it ever more clearly, conforming oneself more fully to the obedient Christ.
 It is founded completely on the radicality of Jesus’ obedience and doesn’t want to be anything else but a total participation in his;
 this is why the religious accepts the invitation to radically participate in Christ’s life and mission which begins with complete appropriation to oneself of Christ’s way of thinking, acting and loving.
     
4.1 Pio embraces sanctity embracing the Cross

What constituted living only for Christ for St. Pio was certainly not a mimicking or false superficial following in the sense of materially and exteriorly following the gestures of Christ, but of imitating his spiritual attitudes and assimilating as his own sentiments those of Christ. This is the way of the cross and through this moulding into his likeness, sanctity is arrived at.
 For Pio it meant experiencing his own weakness in comparison to God’s great power: “I feel unwell…I am in agony on Calvary. The hand of the lord has stricken me […] God is demonstrating his power to the leaf blown about in the wind, and He beats it like straw.”
 Pio didn’t arrive on Calvary in an instant. When he wrote this to E. Gargani in 1918, he had already been following Christ as an intimate disciple through the trials of faith, hope and love, trials of poverty, chastity and obedience that we have examined; it is in fidelity to these and to the lessons learned in the school of suffering that the very Apostles had to undergo that he now that he now finds himself on Calvary.
 St. Luke tells us clearly what Christ’s attitude and sentiments were regarding the Cross when he says: “I have a baptism to be baptized with; and in what straits I am until it is accomplished!” (Lk 12, 50). This was to undergo the cross and Jesus, determined to embrace it, couldn’t wait to do so; this became evident again when Peter tried to dissuade him but Jesus answered: “Go behind me, thou Satan. Thou art a stumbling-block to me; for thy thoughts are not on divine things, but on human things” (Mt 16, 23).
 When we consider that this is the same God who spoke through the prophet and said: “Be holy for I the Lord your God am holy” (Lv 20, 26), we can see clearly that he pointed out his way of the cross as that of holiness. 
Holiness, then, is to be united to Christ by doing as he requested when he said: “If anyone desires to come after me, let him deny himself, take up his cross and follow Me” (Mt 16, 24). In obedience to this Pio’s experience and testimony of growth in sanctity emerged increasingly when, as early as two years into his priesthood, in an eagerness that imitates his Master’s, he said: “In contemplating the Cross on his shoulders […] I feel within me the great need to cry out louder and louder to Jesus with the doctor of grace: Give me what you command, and command what you will.”
 This was to experience Christ’s desire instilled within him and only from him could such a holy desire have come to Pio. This was his very teaching to Raffaelina: “What is that ardent desire you feel in your soul? Who placed in your heart this yearning to love the Lord? Do you think that holy desires can be inspired by anyone but God?”
 The cross was the permanent school offered to Pio as the priveledged place for him to learn what reaching angelic sanctity entailed, which he expressed as: “I have ascended to the altar of the holocaust…”

To ascend here was in fact Pio’s prayer which was heard as he was never left without the cross: “I should reproach myself if I were to seek to be deprived of the Cross even for a single hour, or worse still, if others were to step in and rob me of it.”
 Typical of growth in holiness is this lack of fear of suffering in love of God and of his holy will, seeing the trials as willed by God to serve for his glory and personal sanctification.
 This is a sign of the power of God’s sanctifying graces operative within and highlighting how this is a calling which does not allow for anything except to give oneself totally, Pope Benedict XVI, using St. Agnes as an example, said her double quality of Verginity and Martyrdom recall the totality of the dimensions of sanctity.
 Pio knew from experience that through participating in the divine nature one is encouraged by God to confront the cross, and having experienced this he drew consolation and strength from his firm belief “that the lot of chosen souls is to suffer. God, the author of all grace and of every gift leading to salvation, has decreed that glory will be ours on condition that we endure suffering with a Christian spirit.”
 This was his point when defining holiness as “preferring…suffering rather than pleasure;”
 the hope of this glory in the future life and what it bestows was what he had in mind when dying to himself and through embracing the cross he already had a foretaste of the heavenly glory, since God was clearly manifesting himself to him through the cross.
   
4.1.2 Sanctity experienced as greater suffering and less joy

From the very beginning Pio was convinced that there was no way to live for Christ other than that of the cross: “As regards mortification of the flesh St. Paul warns us that those who belong to Christ Jesus have crucified the flesh with its passions and desires”
 and after highlighting his motive for living this way, Pio also gives the reason why it has to be so: “From this holy Apostle’s teaching it is apparent that anyone who wants to be a true Christian, that is to say, who lives according to the true spirit of Jesus Christ must mortify the flesh for no other reason than devotion to Jesus, who for love of us mortified his entire body on the Cross.”
 This mortification of the flesh undertaken by Pio is mortification of the whole person and, as he experienced, it was to be stamped by the cross interiorly and exteriorly as Christ was; this is to live in and through Christ.
 This he was doing from the moment of being “exiled” from the monastery after Ordination, but it is particularly in 1916 that the intensity of the sufferings increased dramatically, a process of sanctification which brought him to the point of no longer knowing who he was: “I realize that I am a mystery to myself.”
 Now we need to look in detail at these sufferings that were his participation in Christ’s mystery, sufferings that were aggravated by and increased through living the virtues and the counsels as previously seen.

4.1.3 Sanctity experienced in living the cross exteriorly

 When Pio wrote to Fr. Benedict in 1910 his only desire was to be with God and he said: “If Almighty God in his mercy has decided to spare my body from suffering by shortening my exile on earth, as I hope, I shall die happily, since he leaves me no other desire here on earth.”
 This detachment from everything that is earthly was clearly evident in how we saw he observed the religious vows to participate to the fullest in God.
 However, at that moment in time God did not grant the response that the Saint hoped for. So, the question to ask before looking at the offering Pio made of himself is that which was both posed and answered by his spiritual director some months later: “Do you want to know what Jesus is asking from you? The answer is an easy one. He wants to stir you up, shake you, thresh and examine you like grain, so that your spirit may reach that cleanliness and purity he desires.”
 While the answer may have been an easy one, the response was not because of what was at stake: “At all costs, though, you must not be afraid the Lord will leave you in the enemy’s power. He will give the latter as much power to torment you as serves his fatherly plan for the sanctification of your soul.”
 This was it! Not just a common level of sanctity of soul but a most unique level to which God was calling him, a level at which He, the Omnipotent God, would radiate His own divine light to the world and for this reason Pio made his self-offering in a way that would be a continuation of what the Apostles had done in their day.
 By February 1913 he said: “By this time Jesus is well aware that my entire life, my whole heart is consecrated to him and to his sufferings.”
 Keeping in mind the unity of the person, it also meant offering his body, that is, self-donation takes place in the physicality of the body and hence there can be no self donation to the Lord which does not take place in the body.

4.1.3.1.2 A sacrifice that meant enduring the exterior signs

Every giving of self, so as to be all for the other person, cannot stop at the will; it has to be expressed in the concreteness of the body. This highlights the importance of freedom from sin in making the self donation as a total surrender of self to God in Jesus Christ as the new creature that St. Paul spoke of: “Whoever is in Christ is a new creature: the old things are passed away; behold, they have become new! But all things are from God, who reconciled us to Himself through Christ…” (2 Cor 5, 1718). Pio’s union with Christ as a new creature did not spare him from suffering the strange phenomenon on his body
 which began as suffering that he describes as follows: “In the centre of the palms of my hands a red patch appeared…accompanied by acute pain. The pain was much more acute in the left hand and it still persists. I also feel some pain in the soles of my feet. The phenomenon has been repeated several times for almost a year now…”
 This was in September 1911 and therefore it was a suffering which began shortly after his ordination
 and in the following year he again spoke of the physical suffering he was still experiencing: “From Thursday evening until Saturday, and on Tuesday also, a painful tragedy takes place. My heart, hands and feet seem to be pierced through by a sword, so great is the pain I feel.”
 The intensity of the suffering which his physical body was feeling was at such a level that by 1915 he spoke of “the cruel martyrdom […] the violence of the pain”
 which meant he could “enjoy no moment of happiness”
 any longer and could only complain and express what his heart could no longer contain; “I ought to have kept silence but my heart is inadequate to contain this pain, and hence it cannot ardently yearn for happiness.”
 
Pio was now witnessing to Franciscan spirituality in a unique manner by living and experiencing to the fullest possible one of the great pillars of medieval christocentric spirituality – the passion and suffering of the crucified Christ – which was already shared in by St. Francis.
 There was no rest from the suffering of these wounds because he said even when “the signs are no longer to be seen..…though the wounds disappeared, the intense pain has not ceased on this account, and it continues especially in certain circumstances and on certain days.”
 This was to become a permanent situation of pain with the appearance of the stigmata three years later,
 causing a suffering that was not only exterior, as Pio’s words express: “these outward signs which cause me such embarrassment and unbearable humiliation.”
 They increased his interior suffering, so much so that even just having to respond to his director when asked to speak of it renewed the terrible spiritual interior suffering that was brought on by this exterior condition of the body: “What can I tell you in answer to your questions regarding my crucifixion? My God! What embarrassment and humiliation I suffer by being obliged to explain what you have done to this wretched creature!”
 Nevertheless, in holy obedience Pio described his experience as follows:
“Imagine the agony I experienced and continue to experience almost every day. The heart wound bleeds continually, especially from Thursday evening until Saturday. Dear Father, I am dying of pain because of the wounds and the resulting embarrassment I feel deep in my soul. I am afraid I shall bleed to death if the Lord does not hear my heartfelt supplication to relieve me of this condition. Will Jesus who is so good, grant me this grace? Will he at least free me from the embarrassment caused by these outward signs? I will raise my voice and will not stop imploring him until in his mercy he takes away, not the wound or the pain, which is impossible since I wish to be inebriated with pain, but these outward signs which cause me such embarrassment and unbearable humiliation. My God! Your punishment is just and your judgment right, but grant me your mercy. Lord, with your Prophet I shall continue to repeat: O Lord, do not rebuke me in your anger; do not punish me in your rage!”
  

Further to this came the suffering of being interrogated when the Holy Office became involved, and bound by obedience, Pio had to cooperate with any official that was sent by the Holy Office.
 This suffering, which he spoke of in the above text, due to the embarrassment caused by the wounds, emerged again during interrogation in 1921 when he was asked if he had ever done anything to cause himself to have them.
 The fact of not being believed by some, who suggested what they thought may well be the cause of the stigmata,
 led to further interrogation and many false accusations being made against him; these, as well as being denounced, caused him to suffer all the more. Such action taken by a pharmacist of Foggia initiated the investigation by the Holy Office;
 for Pio it meant the wounds, in addition to the pain and humiliation they caused him, were now the cause of him being subjected to more suffering, due to the very fact of having to reveal them and share his experiences with those who were not his spiritual directors.
 Now we see more clearly how obedience was a cross of suffering for him. To observe the sanctity of God in the friar’s life in all this it should be recalled that sacrificing the body to God so that it becomes his, to be used by him as he pleases so that others may live, is an actively lived holiness
 and if we go back to how God-fearing Jews expressed their reverence for God in yielding their bodies to suffering, we see that Pio, by enduring the physical pains of the body, inserted himself in a long tradition of holiness: “With my brothers, I give up my body and my soul for the laws of my fathers, calling on God that he may at once have pity on our race, and that by trials and afflictions, you may come to confess that he is the only God” (2 Macc 7, 37). This was what Pio wanted, the salvation of sinners who by their sinning caused Jesus immeasurable suffering and for this he sacrificed himself. But he did it in Jesus and this is what makes what he suffered a sanctified act, something “which is truly supernatural and at the same time human. It is supernatural because it is rooted in the divine mystery of the Redemption of the world, and it is likewise deeply human because in it the person discovers himself, his own humanity, his own dignity, his own mission.”
 

4.1.4 Sanctity in embracing the cross interiorly

When Jesus said to his followers to take up the cross and follow him, he didn’t just mean exteriorly. There can be no true exterior sacrifice made without there first being an interior offering made in purity of heart and from our examination on Pio’s chastity, we saw that he lived this purity in an angelic manner. So that his offering would be precisely this, Pio, from the very beginning of embracing the cross of suffering, always requested the help of his director: “Now tell me, Father, for the love of Jesus and of our beautiful Sorrowful Virign, if I have something in my heart, even very small, which is not pleasing to God, for with your help I want to pluck it out at all costs.”
 Offering sacrifice to God as worship, while committing and being guilty of sin, changes everything about the offering made into just being an external worship and not a worship of the heart. Many prophets of the Old Testament such as Isaiah complained vigorously about this: “These people approach me in words; they honour me with lip-service, while their hearts stay afar. The worship they offer me is useless” (Is 29, 13) and speaking through St. Matthew the Lord repeated it again: “Hypocrites! Isaiah rightly prophesied of you when he said: This people honours me with their lips, but their heart is far from me. The worship they offer me is worthless (Mt 15, 7-9). The deciding factor then which makes true worship of the heart distinguishable is the interior holiness of heart with which the offering is made. 
4.1.4.1 A holy embrace that brings the dark night of the soul

Embracing the cross interiorly meant to taste the delights of the spirit of freedom that only God can give but for this all attachments had to be broken, even the feeling of what it is like to be attached to Jesus. This was what Pio’s radical living of the virtues and of the vows was aimed at. John of the Cross speaking on this says the reason why this is fundamental is that “The affections, feelings and apprehensions of the perfect spirit, because they are divine, are of another sort and are so eminent and so different from the natural that their actual and habitual possession demands the annihilation and expulsion of the natural affections and apprehensions; for two contraries cannot coexist in one subject.”
 For Pio this became an experience of suffering, pain, and a profound and extreme affliction which almost brought death and was therefore a physical, corporeal, psychological, moral, spiritual e mystical struggle, all of which were stages of the journey of sanctification, subsequent to the stage of full maturity of the spirit;
 it was a trial that was particularly difficult from 1913 to November 1920,
 evident from what he wrote to a spiritual daughter in 1918: “Don’t cease to pray for me, that I might be freed from myself and the consequential fears which continually agitate me. And perhaps I have reason to fear, for I believe my life is a continual deception and that my confessors and even my spiritual guide himself have been deceived as to my state […] O how this weighs on me!”
 When Jesus’ presence was felt and he had all his interior strengths to rely on, we saw he felt he was well “prepared to meet any suffering which may come, as long as it is a matter of pleasing Jesus” but when Jesus decided to hide himself and all these other good strengths were removed, letting Pio experience for the most part all the suffering without any consolation, then the situation changed to where by 1915 he “felt lost in deep obscurity”
 and said: “I feel my courage failing and the thought that I am going astray, the idea that I may be offending God fills me with terror and paralyses my limbs. Soul and body are pressed down by an enormous weight.”
 From this we see that the interior suffering was such that it was even having repercussions on the physical body, and not having any of the interior strengths that he was used to meant he really felt he was wavering. This was because he didn’t know what there was that he could cling to; therefore, it seemed to him “that the bow of tribulation which is always bent must of necessity break from one minute to the next”
 and the idea of this happening meant he had constantly in his mind the thought “that if this bow breaks all will be over for me.”
 The effect of this was to fill him “with extreme terror and causes (him) to feel in a single instant the pains of approaching death.”
 It is clearly a very different experience from the happiness and courage of the earlier days and this is why by 1916 he had made many complaints to his director which showed nothing was a comfort:

“Your precise and solemn statements about me have humiliated me more than ever. These are indeed fine assurances you give me and to such a desolate soul as mine they ought undoubtedly to bring great comfort. But how is it that the very opposite happens in my case? No slightest comfort comes to me from above and your own assurances do not enter my heart, yet I am trying with all the ardour of a completely desolate soul to abide by your assurances and those of others. In reality I firmly believe them at the apex of my spirit, even though I see not the slightest ray of light.”

4.1.5 A holy fire - the source of suffering in Pio 

Shortly after having progressed along his journey of sanctification, Pio said he felt “a burning fire”
 in his heart which was “lit by a friendly hand, by a divinely jealous hand”
 and as he matured he said felt “all aflame, although there is no fire.”
 They were flames which he said “burn without consuming me and […] Do not think that it is the soul alone that suffers this agony. The body too, although indirectly, has a share in it to an enormous extent.”
 It is an experience which takes us back to Moses’ experience of when “The angel of the Lord appeared to him by means of a flame of fire in the middle of a bush. Moses saw that although the bush was on fire it did not burn up” (Ex 3, 5) and curiously Moses went to have a closer look at this pre-incarnate manifestation of the second person of the Blessed Trinity.
 He was struck by the holiness of God which was enveloping the bush in burning flames but was not consuming it or destroying it to ashes. It was this same God who was now making himself known again in and through Pio as the God of holiness, the God who sanctifies. He is present and operative in Pio and at times during the earlier periods of spiritual maturity when he experienced “a great aridity of soul…oppressed by many bodily ailments”
, he would alternatively, in an instant, “feel so enriched by supernatural grace and so full of strength […] not as a result of any consideration, but by an interior flame and by such excessive love that if God did not come”
 to his assistance, he “should in a short time be burnt up.”
 

By 1915 his experience of this holy fire was that of having his “heart and inmost being completely absorbed by the mounting flames of an immense fire and these flames cause [his] poor soul to give vent to pitiful laments […] my soul experiences an atrocious agony caused by the flames […] I feel myself annihilated.”
 The fire is clearly that of the Holy Spirit and the effect produced could only be done so by this person – the Sanctifier: “The flames beset and penetrate my soul to its inmost recesses and are so intense that they cause my poor soul pain and consolation simultaneously. To tell the truth, although I feel these sufferings more terribly than death itself, I would never wish them to cease.”
 To understand what is happening here we must go again to John of the Cross whose explanation highlights the sanctification that is in process through the purifying fire:  

“The soul is purged and prepared for union with the divine light just as the wood is prepared for transformation into the fire. Fire, when applied to wood, first dehumidifies it, dispelling all moisture and making it give off any water it contains. Then it gradually turns the wood black, makes it dark and ugly, and even causes it to emit a bad odor. By drying out the wood, the fire brings to light and expels all those ugly and dark accidents that are contrary to fire. Finally, by heating and enkindling it from without, the fire transforms the wood into itself and makes it as beautiful as it is itself. Once transformed, the wood no longer has any activity or passivity of its own, except for its weight and its quantity that is denser than the fire. It possesses the properties and performs the actions of fire: it is dry and it dries, it is hot and it gives off heat; it is brilliant and it illumines.”

4.2 Victimhood for sinners: confessional and altar 

The confessional was where Pio administered the benefits of the Paschal mystery to souls, and in doing so, inserted himself ever more deeply into this mystery. Within the first four months of his ordination he felt rising up within himself a desire of Jesus; it was that of becoming a victim soul for God, which is to say a victim of love, a victim of holiness: “For some time past I have felt the need to offer myself to the Lord as a victim for poor sinners and for the souls in Purgatory. This desire has been growing continually in my heart so that it has now become what I would call a strong passion.”
 Having arrived at this point, Pio already shows the intimate union he had with Christ who is God and God is love. Therefore, anyone who wants to love as God does wants to suffer, and speaking to his spiritual director Pio made clear that this was what he wanted: “Did I not tell you that Jesus wants me to suffer without any consolation? Has he not asked me and chosen me to be one of his victims? Our most sweet Jesus has really made me understand the full significance of being a victim. It is necessary, dear Father, to reach the consummatum est (it is finished) and In manus tuas.”
 The necessity arose from the great need to save sinners
 and therefore, it was above all in his ministry of absolving sinners
 and leading them to salvation that he exercised his victimhood. It was here, apart from the altar, that his victimhood showed most clearly God’s endless longing and thirst for the sanctification of souls. 

Victimhood, intended as total immolation, meant Pio had to be disposed to give nothing less than his very life in order to reach the “consummatum est…In manus tuas”: “Jesus, his beloved mother, the little Angel and the others continue to encourage me, and they keep on repeating that a victim properly so-called must lose all his blood.”
 There had to be a reason for this, as there was for Jesus to do so and this is why Pio was given everything he had, even the stigmata. The Lamb of God shed his blood as a spotless victim where he gave his life to ransom sinners; “But what is more, the divine Redeemer has so willed it that the priestly life begun with the supplication and sacrifice of His mortal body should continue without intermission down the ages in His Mystical Body which is the Church.”
 This was the victimhood he asked of Pio for sinners and which Pio embraced;
 it was for this very reason that Christ “established a visible priesthood to offer everywhere the clean oblation which would enable men from East to West, freed from the shackles of sin, to offer God that unconstrained and voluntary homage which their conscience dictates.”
 Pio’s conscience dictated that holiness for him was to be his “unconstrained and voluntary homage” offered through sheding his blood as a priest-victim for sinners in union with Christ the victim priest, thus making up what is lacking in the sufferings of Christ.
 

4.2.4 Pio’s martyrdom to save souls from sinful ungodliness 

I mentioned above that chief among the sins that provoked indescribable agony for Pio, even before receiving the faculties to confess, were blasphemies of which he complained bitterly.
 Obviously Pio was not traumatized by just the sounds of the words that he heard spoken but much more by what the words reflected; that is, the wickedness that their hearts were full of. Whereas many sins offend our neighbour directly and God indirectly, robbery for example, blasphemy offends God directly because it is turned against Him, He who is Father and Creator; this implies it is the fundamental duty of the creature to pay reverence and to adore him; by doing so he would give recognition of his total dependence on him.
 Blasphemy therefore shows the lack of all the fundamental elements of the relationship of the creature due towards the Father.
 This is what horrified Pio and spurred him to ask a spiritual son: “But how can you blaspheme? Don’t you understand that by blasphemy it is as if we wanted to throw God to the ground and trample over Him with our feet? Don’t you know that God is Father?”
 In Pio’s eyes this wickedness of heart was horrific because of how it deformed the person spiritually; it is the evil which Aquinas spoke of when making the comparison with the good: 

“…the wicked have no wish to be preserved in the integrity of the inward man, nor do they desire spiritual goods for him, nor do they work for that end, nor do they take pleasure in their own company by entering into their own hearts, because whatever they find there, present, past and future, is evil and horrible; nor do they agree with themselves, on account of the gnawing of conscience, according to Ps. 49:21: “I will reprove thee and set before thy face.” In the same manner it may be shown that the wicked love themselves, as regards the corruption of the outward man, whereas the good do not love themselves in this way.”
  

4.3 Celebration of Mass: Pio’s deepest encounter with God’s sanctity

The essence of priestly spirituality is the intimate relationship and union with Christ and this is founded on and fostered by the Eucharist.
 To foster this union, the Eucharist, and therefore the celebration of holy Mass, must occupy central place both in the priest’s ministry and in his whole spiritual life; Mass truly has to be for Christ’s disciple the fount of sanctity and for the friar it truly was this,
 right from his ordination day.
 Here above all, Pio met God,
 the source of all sanctity and, as he writes in a letter, not only Him but also His Mother who is part of that celestial joy; so, Mass was a meeting with heaven: “What great care she took to accompany me to the altar this morning […] she filled my whole heart with sentiments of holy love. I felt a mysterious fire in my heart which I could not understand. I felt the need to put ice on it, to quench this fire which was consuming me.”
 This presence of God experienced in the Mass as a burning within him was due to the intimacy he had with the Divine One and was even manifested exteriorly in his face so that it was observed by others.
 What was manifested facially here was not something just confined to one area of the saint’s body, but was a burning which consumed his entire being which effectively had become a heart, so expanded by love
 as to contain the one who is the fire of love, in a way that there was nothing that he had not given over to this love. It was the mystery being disclosed by Jesus to one who accepted to be part of the “breaking of the bread.” When the two disciples were on the road to Emmaus after the resurrection they bumped into Jesus and we are told that they only recognized him in “the breaking of bread” (cf Lk 24; 13). In other words, as far as Jesus is concerned, this is the moment of deepest intimacy with him and therefore the moment when he reveals to the partaker of the Eucharist all that is secret and mysterious. This is what Pio experienced as fire within; God was giving of himself and as he did Pio entered ever more into the mystery.    

In 1984 Pope John Paul II said: “The priest fulfils his principal mission and is manifested in all his fullness when he celebrates the Eucharist”
 but this requires that it be well prepared for. Apart from how Pio celebrated the holy Sacrifice, his preparation alone showed how keenly he nourished this union with the Eucharist. Eyewitnesses testify that he prepared for the Eucharistic celebration through listening to the Word of God.
 During the celebration itself, the very power of the word of God moved his heart so much that certain texts even caused him to shed tears while reading them; so fixed was he upon the wonderful works of God carried by God for love of his people in the Old Testament.
 If the words of the first reading used to cause this effect on him, the words of Jesus which he read in the Gospel had an even more striking effect because of how touched he felt by the love of God who speaks to his children only with love, while they continually offend him.
 Pio’s experience of God’s sanctity reached its highest point in what is the centre and culmination of the whole Eucharistic celebration, that is, the Eucharistic prayer. Again, Pio, even at the offertory when the gifts were brought forward, couldn’t but shed tears because it was a moment experienced as separation from all that was not God; it is the moment when the soul is separated from the profane.
 Continuing with the prayer, Pio entered ever more deeply into union with the divine, offering, not only the gifts, but himself in union with the offering being made to the Father and Pio did this with filial trust so that his most loving Father would be pleased to accept what was offered to him in the name of his only begotten Son Jesus Christ.
 Here Pio offered himself as a victim for the salvation of souls and at the moment of consecration it was with great difficulty that he painfully uttered the words, “Hoc est enim Corpus Meum… Hic est enim Calix Sanguinis Mei”, showing that Jesus who was sacrificed upon the Cross of Calvary was the same Jesus who was sacrificed in Pio
 For Pio this union with the crucified Christ in the Mass is what constitutes sanctity; the Eucharistic prayer recited by him was not just words but action.      

The fact that Mass was the end and beginning of his whole life can be discerned from a letter he wrote of the extreme desolation he endured, not because of the ill-health in itself, but because it became an obstacle that prevented him from saying Mass. In 1917 for example, he complained: “I am extremely distressed that I am unable to say Mass as there is no chapel here and I am not allowed to go out. What desolation! May it please God to take me out of this dark prison before long.”
 But to help us understand what Pio experienced - the huge attraction he felt for receiving the Eucharist in the Mass, the joy, the suffering etc - we begin by calling to mind that the term Eucharist, which comes from Greek, is translated as “action of grace”
 and the source of this grace is the body and blood of Christ sacrificed. Sacrifice, according to the patristic concept, goes back to the blood sacrifices of the Old Testament which have to do with the paschal lamb, the alliance and that of purification,
 but to welcome the meaning of sacrifice in fullness, we must remember that the primary sense of the word ‘immolation’ is not so much that of destruction, but that of transformation of the victim.
 Jesus, who said when he instituted this Sacrament “Whoever eats my flesh and drinks my blood, remains in me and I in him” (Jn 6, 56), is the Victim that the congregation saw in Pio. 
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� “Il cibo era sobrio, anzi addirittura scarso […] A questa sobrietà permanente si aggiungevano i digiuni regolamentari. Si digiunava tutti i venerdì dell’anno. E poi c’era il digiuno della Benedetta […] dal 30 giugno al 15 agosto. Quindi il digiuno in preparazione del Natale, dal 2 novembre al 25 dicembre. Poi la quaresima “grande”, cioè quella ordinaria […] nelle feste della Vergine e dei Santi dell’Ordine, e nei venerdì di marzo, si mangiava inginocchiato a terra” (G. LEONE, Padre Pio, Infanzia, cit., p. 121-122).


� “Per fra Pio la mortificazione “più grande” era il refettorio…mangiava pochissimo. Il vitto per i novizi era più che sufficiente, per ordine del padre provinciale Pio da Benevento, che nel noviziato di San Giovanni Rotondo sofferse la fame […]: colazione al mattino, alimentazione abbondante a mezzogiorno ed a cena piatto caldo […] ma per fra Pio era un bel pasticcio perché quando era a mensa doveva rendere conto al padre maestro e al padre guardiano, se voleva lasciare qualche vivanda” (A. DA ripabottini, Padre Pio, Un Cireneo per tutti, 1974, cit., p. 85).


� “C’era tutto un rituale da osservare…insegnato con grande cura nei minimi dettagli […]  Prima di coricarsi, il novizio doveva recitare le preghiere…e fare l’esame di coscienza. Poi senza spogliarsi, con lo stesso saio che indossava di giorno, si metteva supino sul letto, avendo cura di raccogliere l’abito sul davanti del corpo, tra le gambe. Immobile, come gli era stato severamente raccomandato, le braccia in croce sul petto e il crocifisso infilato alla cinta” (G. LEONE, Padre Pio, Infanzia, cit., p. 117-118).


� “Imparava la regola del silenzio quasi perpetuo, e degli occhi sempre bassi. Si poteva parlare e alzare gli occhi in viso alle persone solo quando se ne veniva dispensati” (G. LEONE, Padre Pio, Infanzia, cit., p.124).


� “la notte precedente [la professione] la passò insonne ed in continua meditazione” (Ibid., p. 52, n. 22). 


� “La mattina del 25 gennaio del 1904, assieme al padre Pio da Benevento, fra Pio e fra Anastasio partono per il “professorio minore” di Sant’Elia a Pianisi (Campobasso) per iniziare la “rettorica” e terminare il quarto e quinto anno ginnasiale” (Ibid., p. 54). 


� “Era il mese di settembre […]. Alla mezza di tutte le notti i religiosi si recavano in coro a cantar mattutino e le lodi e poi si ritiravano nelle loro celle. Quella di fra Pio […] è attigua alla cella di fra Anastasio e le due finestre son tanto vicino che si può stringere la mano l’uno dell’altro […] Quella notte per il grande caldo (la cella è molto piccolo), uscio e finestra aperta, fra Pio continua a pregare. Nella stanza accanto si sente il passo di uno che va su e giù senza posa. Fra Pio pensa: “Fra Anastasio…”, ma la voce gli resta spezzata in gola. Sul davanzale della finestra vicina, sporgendo metà fuori, un mostruoso cane nero, testa enorme e occhi feroci, sta rivolto verso fra Pio. Prima che egli abbia il tempo di gettare un grido, lo strano animale da un balzo gigantesco e va a finire sul tetto di fronte, dove scompare. Fra Pio, atterrito, cade sul letto. L’indomani seppe che la cella vicina era disabitata da più di un mese, perché fra Anastasio se era trasferito in un’altra” (Ibid., p. 64).   


� Fr. Benedict testifies: “…a circa 20 anni cominciò il dono dei rapimenti. Oculari mai. Immaginarie sì e vivissime qualche volta della Passione le scene. Spesso e continue anzi della Sacra Famiglia. In figure fisse ed agenti. Gesù e Maria che si carezzavano. Gesù che si divertiva fanciullino. Scambio di affettuose dimostrazioni fra tutti e tre.” (P.S.V. vol. III/I, p. 213).


� Vol. I, p. 335.


� Cf. A. C. LAURIOLA, “Padre Pio: Il giusto che vive di fede” in Studi su Padre Pio 1 (2008), 25-32.


� “Fr. Benedict affirmed: “dacché vestì l’abito andò crescendo nelle vie del Signore.” (R. FABIANO, “L’infanzia spirituale di Padre Pio nella vocazione battesimale” in Studi su P. Pio 3 (2003), 275-290.


� Cf. Vol. IV, p. 432.


� In 1918 he wrote to spiritual children: “Sappiate bene cosa significa il chiostro, affinché non abbiate a sbagliare. Esso è l’accademia dell’esatta correzione, in cui ogni anima deve imparare a lasciarsi maneggiare, piallare e lisciare, affinché essendo bene lisciata e spianata, possa essere unita e congiunta alla volontà di Dio. Il contrassegno evidente della perfezione è il volere essere corretti, poiché questo è il frutto principale dell’umiltà, che ci fa conoscere che ne abbiamo bisogno. Il chiostro è un ospedale d’infermi spirituali, che vogliono essere guariti, e per esserlo, si espongono a soffrire il salasso, la lancetta, il rasoio, la tenta, il ferro, il fuoco, e tutte le amarezze delle medicine. Nelle primitive chiese i religiosi si denominavano con un nome, che vuol dire medico.  […] O morire o guarire; e poiché non si vuol morire spiritualmente, vogliate guarire; e per guarire vogliate soffrire la cura e la correzione, e supplicate i medici dell’anima a non risparmiarvi veruna cosa perché possiate ottenere la guarigione. Siate sempre sinceri con chi deve guarire le vostre infermità spirituali.” (Vol. IV, p. 442-443).  


� K. ADAM, Christ Our Brother, Sheed & Ward, London 1932, p. 2.


� Ibid., p. 3.


� Vol. I, p. 1393.


� Ibid., p. 494.


� Vol. III, p. 405.


� “Dopo vari e ripetuti tentativi di ricondurlo al convento, perché dopo poco giorni si aggrava ed è costretto ad uscirne, il provinciale di fronte a tale situazione di fatto […] si decide ad esporre il caso al padre generale dell’Ordine […] passarono tre anni (1911-1914) di prova e riprova con malintesi e riesentimenti da parte del provinciale, sofferenze e umiliazioni da parte di padre Pio” (P. S. V. III/1, p. 111).


� Vol. I, p. 263-264.


� Ibid., p. 265.


� “O Serafico Padre mio, tu mi scacci dal tuo Ordine?...non sono più figlio tuo?...la prima volta che mi appari, Padre san Francesco, mi dici di andare a quella terra d’esilio?...Ah. Padre mio, è volontà di Dio?...Ebbene fiat!... ” (A, DA SAN MARCO IN LAMIS, Diario, Edizioni Padre Pio, San Giovanni Rotondo 2012, p. 46). 


� In Jesus’ dialogues with St. Catherine, what  he spoke to her about trust highlights why Pio had no fear and could always say “fiat”: “This is the sign that people trust in me rather than in themselves: that they have no slavish fear. Those who trust in themselves are afraid of their own shadow; they expect both heaven and earth to let them down. This fear and perverted trust in their scant wisdom makes them so wretchedly concerned about acquiring and holding on to temporal things that they seem to toss the spiritual behind their backs. […] The only ones who are afraid are those who think they are alone, who trust in themselves and have no loving charity. They are afraid of every little thing because they are alone, deprived of me. For it is I who give complete security to the soul who possesses me in love. These my glorious loved ones experienced well that nothing could harm their souls.  Indeed, they were the bane of humans and devils alike, who often were left chained by the strength and power I had given my servants over them. This was because I responded to the love and faith and trust they had put in me”. (CATHERINE OF SIENA (ST), Passion for the Truth Compassion of Humanity, Selected Writings, New City Press, New York 1993, p. 97).    


� Vol. I, p. 270-271.


� Here we see the beginning of the misunderstanding on the part of the Church hierarchy which would cause Pio so much suffering but in this is Pio’s humility proved to be heroic because he never tries to justify himself or his actions but accepts all in love: “L’umiltà profondissima di Padre Pio raggiunse certamente la sua più chiara e meritoria espressione nell’accettazione docile e nell’obbedienza silenziosa riguardante le limitazioni imposte al suo ministero sacerdotale e delle proibizioni rigoroso e infondate che, in diverse occasioni, gli vennero dalle alte gerarchie della Chiesa.” (E. CABODEVILLA GARDE, Preghiera di Giovanni Paolo II a Padre Pio da Pietrelcina, Edizioni Padre Pio, San Giovanni Rotondo 2003, p. 15). This is reflective of the humility of St. Francis: “Egli non sa riaversi dallo stupore provacato da una sua contemplazione del mistero cristiano come mistero di suprema umiltà; l’umiltà del Cristo nella sua nascita, nella sua passione, nell’Eucaristia […] L’umiltà in San Francesco è la rivelazione dell’amore. Dio è l’amore e l’amore non può essere che umiltà […] Francesco non conosce una rivelazione più alta di Dio di questa umiltà. Il creato rivela la bellezza, ma solo l’umiltà di Cristo rivela l’amore di Dio. L’umiltà senza fondo, un’umiltà senza fine.” (D. BARSOTTI, Le lodi di Dio Altissimo, Collana Francescana, Milano 1982, p. 74-79).  


� “Another element in this extenuating spiritual trial is the almost constant doubt as to the real state of his soul before God. Padre Pio is continually tormented…by the uncertainty as to whether his conduct is pleasing or displeasing to the Lord […] In his letters, Padre Pio frequently refers to this distressing state […] “For several days past I have been troubled continually in conscience…” (Cf. Vol. I, p. 160-161). 


� “Eremitismo – Dal greco…solitario, è lo stato di colui che si separa da ogni consorzio umano, e vive appartato in località isolate: deserto…contento del puro necessario alla vita: pane acqua, erbe, pomi, per attendere unicamente alla contemplazione di Dio. Sotto tale aspetto è il genere di vita più perfetto, dell’ascetismo cristiano. L’e., come del resto la vita religiosa in genere, si fonda sui consigli evangelici enunciate in Matteo: “Se qualcuno vuol venire dietro a me, rinneghi se stesso, prenda la sua croce e mi segue. Si vuoi essere perfetto, va’, vendi quanto hai, dallo ai poveri e avrai un tesoro nel cielo; poi vieni e seguimi” (16, 24; 19, 21). Gesù stesso amava ritirarsi in luoghi solitari per starsene in colloquio col suo divin Padre…” (G. CACCIAMANI, “Eremitismo” in DEDS/2, p. 893-897). 


� Cf. R. FABIANO, “Le tappe dell’itinerario mistico. La maturità spiriutale di Padre Pio nella religiosa cappucina e sacerdotale” in Studi su P. Pio 1 (2007), 51-119. 


� Cf. G. MUCCI, “Santa Gemma Galgani e San Pio da Pietrelcina” in La Civiltà Cattolica II (2003), 361-369.


� “La sorella Pellegrina, non ancora sposata, si scopre di nuovo incinta. Si ripete così il finale di due anni addietro: la vergogna. Questa figlia continua sulla strada dell’incontrollabilità. Possiamo immaginare la sofferenza di tutti. Quanto ai riflessi su Padre Pio, può solo aumentare l’obbligo di non deludere e tenere alto il livello di “santità” familiare: più la sorella danneggia la famiglia, più lui deve riparare i danni. In tal senso esiste forse anche una certa correlazione tra il fatto e l’intensa partecipazione alle sofferenze di Gesù. […] è lecito immaginare un’accelerazione verso la spiritualità della corredenzione […] Anche in questa situazione, molto simile…a quella vissuta da santa Gemma con la sorella Angelina…la “pecora nera” della famiglia. […] Crea…difficoltà in famiglia, fino a picchiare le zie e, spesso, a prendersela direttamente con Gemma. […] La situazione si mantiene difficile per tutta la durata della permanenza di Gemma in famiglia. Angelina deride e attacca la sorella soprattutto nella sua dimensione religiosa […] Solo alla fine della vita di Gemma, la sorella le chiede perdono. Ma non per questo cambia vita tanto che la sua deposizione al processo pisano…viene rifiutata ed in oltre si avvale della fama di Gemma per ricavarne utili economici. Come per san Pio, anche nella Santa Lucchese la condotta morale della sorella genera inquietudine e tormento. Infatti, ci ricorda lo Zoffoli: “Angelina, libera di sé – non avendo voluto restare con le zie – non si comportava bene…ed era per Gemma motivo di preoccupazione e di amarezze, al punto che la Santa in una lettera indirizzata alla sorella scrisse: “Cara Angelina, […] ricordati che il peccare è da Santi, ma il continuare nei peccati è da dannati”. Santa Gemma, in piena coerenza con quella “vocazione corredentrice”…rimase sempre tanto innamorata di Gesù e della sofferenza offerta quale vittima di espiazione per amore di Dio e dei fratelli. Padre Pio perciò, leggendone la vita, colse pienamente il messaggio proveniente dallo spirito di Gemma…” (L. LUCCHINI, Nella Communione dei Santi, libreria Editrice Vaticana, Città del Vaticano 2005, p. 18-19).     


� Pio continues to make a constant act of faith which only God knows the true value of because only he knows the worth of God and in Sacred Scripture what is said of the faith is said of God himself: that it is omnipotent. Here the divine nature of Pio’s faith reveals itself in the fact that nothing seems to be able to exhaust it. There is no point beyond which he is not prepared to go, showing that he is always capable of believing all the more. Through his faithful response in spite of the darkness, God continues to operate leading him from on grade of faith to a still higher and more perfect one, from one with signs to one without any signs and as soon as Pio manages to overcome one obstacle, with the faith, God does not delay in placing a higher one in front of him, knowing all the while the crown of glory which he is preparing for him. It if for this that he is asking him to do what is almost impossible – in fact, without the faith it is: to jump in the darkness. (Cf. R. CANTALAMESSA, La Vita in Cristo, Ancora, Milano 1997, p. 60).   


� Cf. G. MUCCI, “Santa Gemma Galgani e San Pio da Pietrelcina” in La Civiltà Cattolica II (2003), 361-369.


� Cf. Ibid, p. 361-369.


� Cf. A. DA SAN MARCO, Diario, cit., p. 198.


� “Dietro le insistenze dei religiosi e il ricorso, prospettato come caso di coscienza, al padre generale dell’Ordine della comunità di Venafro, padre Benedetto si piega di nuovo e il 4 dicembre [1911] dà l’obbedienza a padre Pio di tornare in famiglia. Tre giorni dopo, accompagnato dal padre Agostino […] arriva a Pietrelcina e il giorno seguente, festa dell’Immacolata, come se nulla avesse sofferto, canta la messa solenne.” (P. S. V. III/1 p.110 ).


� Vol. I, p. 278.


� “Il buio che ha invaso il mondo intero penetra nell’intimo di Cristo. (…) A questo punto Gesù entra nella solitudine delle solitudini: l’esperienza dell’assenza di Dio […] Bruno Forte scrive: “È legittimo allora parlare di un abbandono da parte del Padre: il dolore più profondo del Crocifisso non sta tanto nei chiodi degli uomini, in cui si consumava il previsto “impero” delle tenebre” del loro rifiuto. Il suo vero dolore, la sua vera croce sta nello sperimentare l’abbandono di Dio.” (M. MORRA, Umanità e spirutalità in Padre Pio, Ed. Padre Pio, San Giovanni Rotnodo 2009, p. 40).


� JOHN OF THE CROSS (ST), The Collected Works, ICS Publications, Washington, D. C. 1991, p. 386.


� Ibid., p. 143.


� Vol. I, p. 245.


� “La santità viene dallo Spirito Santo, lo Spirito guida l’anima conducendola al Figlio, e questi la conduce al Padre in cui essa trova la sua origine, il suo riposo.” (G. FERRARO, “Lo Spirito Santo nei Sermoni di Eckhart” in Angelicum 88 (2011), 717-740).


� “Christ has opened his side and his Heart to the dove [the soul] that she may hide therein…The soul will find in the Heart of Jesus a safe asylum from the attacks of Satan. Let the soul go right into the source whence the Precious Blood flows, to the very center of the Heart of Jesus. There it will find light, peace, ineffable consolation and delight”. (T. O. DONNELL – J. AUMANN – P. MULHEARN, Devotion to the Heart of Jesus, Institute of Spirituality, Pontifical University of St. T. Aquinas, Rome 1982, p. 68).


� Vol. I, p. 246.


� Cf. R. FABIANO, La via di Padre Pio, ediz. Padre Pio, San Giovanni Rotondo 2013, p. 132-135.


� “This is an important characteristic of following Christ in faith according to franciscan spirituality: “L’essersi riferito a Gesù Cristo, fondamentalmente nella prospettiva dell’osservanza del Vangelo e della “sequela”, ha portato l’Assisiate ad una contemplazione di lui “più funzionale che ontologica, più oggettiva che psicologica e più dinamica che statica”; a considerare Gesù Cristo fondamentalmente come via, cammino verso Dio, il Padre, e la vita cristiana, nella specificità francescana, come marcia verso Dio dietro di lui, forma dinamica di vita.” (G. IAMMARONE, La cristologia francescana. Impulsi per il presente, Edizioni Messaggero Padova, Padova 2004, p. 32).  


� Vol. I, p. 371.


� “In tre lettere scritte per Raffaelina e Giovina Cerase, Padre Pio presenta brevemente tutte le tappe dell’itinerario spirituale, […] sono l’amore dolce, soave, sensibile dell’infanzia spirituale, l’amore sostanziale con quello accidentale sensibile e spirituale della maturità, l’amore penoso della purgazione e notte dei sensi, l’amore arido e desolante della purgazione o notte dello spirito, l’amore contemplativo dell’unione mistica (del cosiddetto fidanzamento spirituale), l’amore perfetto dell’unione trasformativa o trasformante (del cosiddetto matrimonio spirituale). (R. FABIANO, “Le tappe dell’itinerario mistico. La maturità spirituale di Padre Pio nella vocazione religiosa cappucina e sacerdotale” in Studi su P. Pio 1 (2007), 51-119).   


� Cf. G MUCCI, “Santa Gemma Galgani e San Pio”, cit., p. 363-369.


� “Communion with God is mediated through Jesus Christ. Thus living communion with God in faith can be experienced thanks to the gift of the spiritual mode of being of the baptized believer, an implication of the indwelling of the Spirit […] it gives the believer a special knowledge of what is of God, i.e. of what is in accordance with the nature of the heavenly Spirit […] Grace runs over into wisdom and insight and it is an illumination of the inner eye. This spiritual insight is theological […] God’s pneuma in us, our spiritual mode of being born of grace, leads to the works of the Spirit of God for this Spirit enables us to discern the spirits…a capacity to distinguish between what is ethically good and ethically bad”. (E. SCHILLEBEECKX, Christ. The experience of Jesus as Lord, Crossroads, New York 1981, p. 474).


� “La moralità dei genitori era ottima come pure quella del fratello e delle sorelle eccetto Pellegrina che lasciò molto a desiderare. P. Pio nel tempo in cui stava a Pietrelcina visse questa situazione della sorella, ne soffrì ma non poté fare nulla.” (P. S. V. Vol. II, p. 423).


� Cf. G. MUCCI, “Santa Gemma Galgani e San Pio”, cit., p. 363-369.


� L. LOTTI, “Da cireneo di Cristo a cireneo della gioia” in Studi su P.Pio 3 (2010), 359-368.


� Vol. I, p. 386.


� Pio is very conscious of the intimate connection that there is between justice and sanctity; justice which is to give what is properly due to the other, tho other being both God and neighbour and he constantly fears having to face God’s judgment because of sinning which is not to give God his due, that is holiness in living. For example we find him writing in 1914 to his spiritual directors things like: “Dear God! If all were aware of your severity as well as of your tenderness, what creature would be so foolish as to dare to offend you? My God, thrice just and thrice holy, manifest your severe justice to those who dare to offend you, that they may learn if not to love at least to fear you.” (Ibid., p. 534) and three years later: “I am deprived of all light and this is sufficient to alarm and terrify me and to make me believe that the severity of the divine justice has come down on me” (Ibid., p. 973). Pio relies on God because he knows man on his own he is incapable of being just towards God. Scripture teaches this:  “Nella Sacra Scrittura g. e santità molte volte si adeguano (Mt 5, 6; 1, 19), altre volte la g. comprende tutte le virtù o viene considerate come giustificazione […] Nell’AT in special modo denota le relazioni tra l’uomo e Dio. Si passa poi a significare, coi profeti, la valutazione oggettiva dell’agire umano. Ognuno può meritare o demeritare, essere quindi oggetto di favore e di vendetta. […] San Paolo accomuna spesso il concetto di g. con quello di santità. Distingue la g. di Dio da quella dell’uomo. Dio è essenzialmente giusto, è colui che giustifica. La g. dell’uomo è affetto formale della g. di Dio, e importa remissione dei peccati, amicizia con Dio e trasformazione interiore dell’essere del cristiano, che diviene una “nuova creatura in Cristo” (2 Cor 5, 17; cf. Ef 2, 10.” (A. DI GERONIMO, “Giustizia” in DEDS/2, cit., p. 1189-1193).  


� Vol. I, p. 157.


� Vol. I, p. 558.


� “The praktikos is Evagrius’s principal work devoted to this stage of the spiritual life. It can be seen there that praktiké basically consists in doing combat with evil thoughts. The text analyzes eight principal evil thoughts (also called demons) and offers sage advice on how to defeat them. The advice is structured according to the three parts of the soul, locating the problem as being in the rational, the irascible, or the concupiscible parts and speaking of the virtues that must be in those parts instead. Evagrius observes that it is possible to make progress over the passions of the body to such an extent that one is eventually no longer troubled by them. […] advice on how to conduct oneself in their presence, how to recognize and guard against their wily devices by observation, asceticism and prayer […] The second part is devoted to the passionless at which state the monk progressively arrives by his victory over the demons or passions.” (J. DRISCOLL, Steps to spiritual perfection: Studies in spiritual progress in Evagrius Ponticus, Newman Press, New York 2005, p. 79. 


� Cf. J. CORRIVEAU, “Voglio dunque che gli preghino” in Studi su P. Pio 2 (2006), 219-224). As early as 1915 Pio showed that this was another temptation which he always stayed vigilant of when he wrote to Fr. Agostino: “Above all let us humble ourselves at all times before the majesty of the Lord, from whose presence we must endeavour never to withdraw. And let us always be on guard not to let the devil creep in through the abominable vice of vainglory.” (Vol. I, p. 758). He feared and sought the presence of Christ as protection against this because he said it is a vice that has no opposing virtue to defeat it like anger, for example which is eliminated with gentleness or greed with charity and so on; only vainglory does not have a contrary virtue and therefore the only way of avoiding falling into this deadly trap which he said insinuates itself into the holiest of acts and even into humility itself is to keep in mind that we are only administrators of the gifts of God and proprietors of nothing. (Cf. J. CORRIVEAU, “Voglio dunque…” cit., 219-224).   


� Cf. Vol. II, p. 356.


� “…è un modo per seguire Cristo che lo scelse per il Regno (Bernardin, USA); un modo prezioso per partecipare al mistero di Crsito e una testimonianza di fede nel mondo futuro, in cui, secondo la parola del Signore, “non si prenderà ne moglie ne marito”; è segno del sacrificio supremo, participazione all’umiliazione di Cristo (kenosis), condivisione della sua povertà totale. È quanto mai conveniente per identificarsi a Cristo; è una testimonianza di amore evangelico pieno di misericordia e di tenerezza attinta al Cuore di Cristo. Nel celibato consacrato si può vedere un segno, una conseguenza e un’attuazione vitale del desiderio di consacrare la propria vita radicalmente e totalmente all’amore del Signore; è una vocazione, una missione da parte di Dio che ama colui che ha chiamato, perciò anche la risposta è un atto di amore compiuto liberamente da chi crede in Dio e per amore sceglie di servirlo senza riserve. […] La povertà pastorale, il celibato, la castità, l’ubbidienza matura possono essere compresi e apprezzati solo quali modi evangelici di comportarsi come Gesù, il quale si diede alla Sposa con indiviso amore per dimostrare la profondità del suo amore e farla Sposa immacolata dell’Agnello senza macchia”. (G. CAPRILE, “Il celibato sacerdotale al sinodo dei vescovi 1990” in La Civiltà Cattolica IV (1992), 488-501).  


� Vol. I, p. 213.


� “Ricordo che una volta mentre stavo con lui ebbi un pensiero contro la castità. Padre Pio all’improvviso disse: “Andate via di qua.”’ (Testimony of Padre Giuseppe Pio Martin in G. DI FLUMERI, Il beato Padre Pio da Pietrelcina, cit., p. 263).


� Vol. I, p. 212.


� From this we see that Pio’s motive and the meaning of embracing chastity is Jesus: “I nostri voti non sono in primo luogo dei mezzi per combattere la triplice concupiscenza; e le virtù che loro corrispondono non esistono in se stesse! I nostri voti e le virtù corrispondenti sono innanzi tutto un mezzo positivo eminente per raggiungere il Cristo; e ciò che ci deve interessare, ciò che dobbiamo conoscere, insegnare, praticare è unicamente Gesù povero, Gesù casto e Gesù obbediente. Non abbiamo da conquistare gloriosamente queste virtù, come se esse potessero diventare la nostra proprietà; noi dobbiamo umilmente far passare in noi la povertà, la castità e l’obbedienza di Gesù (…) la quale significa che il Cristo è la ragione d’essere suprema dell’esistenza stessa dei voti nella Chiesa.” (J. AUBRY, Teologia della vita religiosa alla luce del Vaticano II. 2nd Edizione riveduta e arricchita, Elle Di Ci, Torino 1980, p. 41-42).   


� Vol. II, p. 562.


� Vol. III, p. 89.


� Ibid., p. 89.


� Consacrated chastity is a particular gift which is not given to everyone, and which, along with poverty and obedience, leads one to conformation in Christ: “La vergintà, dice il Concilio, “eminet” tra i consigli evangelici (LG n. 42c). Tale superiorità della verginità consacrata è suggerita dal fatto che essa non è primariamente una rinuncia, ma un’espressione di una totale donazione di sé (…). Considera la verginità consacrata come carisma non dato a tutti e pone maggiormente invece povertà e obbedienza nella linea della vocazione universale alla santità a cui tutti sono chiamati anche se solo alcuni la vivono in modo più radicale. La verginità consacrata rimane certamente la disposizione fondamentale di ogni consacrazione perché ne esprime il nucleo: l’opzione fondamentale e carismatica per Cristo, unico Sposo. Proprio per questo la castità consacrata non può essere concepita disgiunta dai consigli di povertà e obbedienza ed esprime con essi un unico atteggiamento di configurazione a Cristo”. (S. RECCHI, Consacrazione mediante i consigli evangelici dal Concilio al Codice, Edizione Ancora, Milano 1988, p. 38-39).


� “Pregavo un giorno con lui in coro […] A un tratto si alzò e, girandosi di scatto, mi chiamò: “Vieni qua!”, e con tono duro proseguì: “Vedi quella donna?”. “Quale?”, dissi. “Quella che è a sinistra dell’altare maggiore!”, soggiunse. “Sì!”, risposi. “Va’ e cacciala via!” […] “quella donna scandolosa.”’ (P. GALEONE, Padre Pio mio padre, cit., p. 32). 


� Cf. S. ESPOSITO, “Per un’interpretazione teologica dell’evento Padre Pio” in Studi su P. Pio 1 (2000), 29- 39.


� Vol. I, p. 212.


� Ibid., p. 218.


� “Il voto di castità è l’elemento essenziale e primario della vita religiosa. È attraverso la verginità che i religiosi concentrano il loro amore in Cristo nostro Redentore e che, nella pienezza dell’amore, si dedicano e si consacrano a seguirlo radicalmente e partecipare pienamente della sua missione salvifica”. (P. MOLINARI, Seguendo Cristo incondizionalmente. Riflessioni teologici sul rinnovamento della vita religiosa, Edizioni Ancora, Milano 1970, p. 25).   


� “Only the love of God—it must be repeated—calls in a decisive way to religious chastity. This love moreover makes so uncompromising a demand for fraternal charity that the religious will live more profoundly with his contemporaries in the heart of Christ. On this condition, the gift of self, made to God and to others, will be the source of deep peace”. (Evangelica Testificatio, n. 13).


� Vol. I, p. 223.
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� Cf. L. LAVECCHIA, L’itinerario di fede di Padre Pio da Pietrelcina nell’epistolario, Ediz. Padre Pio, San Giovanni Rotondo 2003, p. 249.


� “Father, I’ve been told that virgins are idle people, no use to society or the Church. – Then these people think that the greatest idler is our Lady. Does the Lamb of God, Jesus, who is surrounded by virgins, gather idlers around Him? Why is is said the virgins, follow the Lamb wherever He goes? – To show how much Jesus holds virgins dear. […] A pure soul is synonomous with a heart full of love of God.” (Padre Pio, “Padre Pio on chastity and purity” in Voice of Padre Pio, 11 (1989), 7. 


� Pio’s experience of chastity is to be observed in how the Absolute, in the person of Jesus, was the source of the practice of all the vows: “La scelta verginale nella proposta di Mt 19,10-12 va ben al di là di una semplice rinuncia al matrimonio per generici motivi religiosi. Essa nasce piuttosto dal fatto che il fedele, per un peculiare dono dello Spirito, è stato talmente afferrato nel suo intimo dall’assoluto di Dio, che si sente ormai effettivamente incapace per la scelta matrimoniale, non è più in grado di condividere completamente la propria vita con una creatura, poiché il suo animo è stato come preso, rapito e posseduto unicamente dalla persona di Dio. È l’esperienza esaltante dell’innamoramento totale dell’Assoluto nella persona di Cristo Gesù… Per cui anche la povertà religiosa non va vista come una rinucia motivata dal deprezzamento delle realtà terrene o da ragioni funzionali miranti ad una maggiore disponibilità per gli impegni apostolici, né è scelta per esigenze ascetiche. Essa trova, invece, la propria giustificazione unicamente in un animo che è talmente pieno della realtà di Dio da non trovare più nelle cose un punto di riferimento che assorba in modo determinante gli interessi della propria vita. Lo stesso discorso vale per l’obbedienza, nella quale si esprime l’anelito del consacrato ad entrare in pienezza nel progetto salvifico che Dio ha su di lui, progetto che, in un’ottica di fede, egli sa di poter cogliere attraverso il tessuto della vita fraterna della propria comunità.” (A. DALBESIO, E lasciato tutto lo seguirono. I fondamenti biblici della vita consacrata, Dehoniane, Bologna 1993, p. 133).  


� St. Camilla Battista da Varano used to say three types of purity were necessary to taste God and her teaching shows Pio lived each type. For this he needed to keep his conscience clear: “Tre sono le purità della mente secondo il mio povero giudizio: la prima verso Dio, la seconda verso il prossimo, la terza verso noi stessi. È grandissima purità verso Dio pensare sempre bene di Dio […] Il pensare bene di Dio si attua dunque quando in ogni cosa l’intenzione dell’uomo è santificata. Per intenzione santificata intendo questo: tutto ciò che l’uomo fa, lo compie avendo Dio nel cuore e per amore suo. Lo mostrò Cristo quando disse: Io non cerco la mia gloria (Gv 8,50). Ancora meno dobbiamo cercare la nostra gloria, onore o utilità, da qualcosa che esca da noi, ma solo l’onore di Dio e l’utilità del prossimo. […] La seconda purità è verso il prossimo, a proposito della quale ci viene comandato: Ama il prossimo tuo come te stesso (Mt 19,19). Se amassimo il nostro prossimo come noi stessi! Che purità di mente! Che purità regnerebbe in noi! In che cosa consiste la purità della mente verso il nostro prossimo? In questo: che non lo giudichiamo mai, ma che sempre l’onoriamo e lo reputiamo pietoso e onesto, perché la vera purità verso il prossimo è nell’amarlo con Dio e per Dio e non dirne male, né nuocergli con la bocca o con il cuore. […] La terza purità è verso noi stessi e non presume mai di sé alcun bene. Questa purità l’aveva san Paolo, il quale diceva; Non siamo capace, ecc. (2 Cor 3,5), cioè non possiamo pensare un buon pensiero come procedente da noi, ma la nostra capacità viene da Dio […] La purità verso noi stessi consiste dunque nell’avere un pessimo concetto di noi stessi; non dico che stia nell’avere parole cattive o nel biasimo di se stesso che l’uomo ha sulla bocca, ma nell’opinione che ha nel cuore rioconoscendosi veramente pessimo; infatti, se Dio non ci guardasse, cadremmo in ogni sorta di gravissimi peccati. Per questo il santo Giobbe diceva: Ponimi, Signore, accanto a te e qualunque mano combatta contro di me (Gb 17,3), purché tu, Signore, mi guardi. Quanto è utile questa purità! Essa infatti rende sempre prudenti i suoi possessori. La grazia di Dio andrà sempre davanti a questa purità, come i tuoni e i lampi davanti alla grandine.” (C. BATTISTA DA VARANO, La Purità di Cuore, Edizioni Glossa, Milano 2002, p. 45-59).
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� It can be a grave error, especially for a religious in difficulty to rely only on what he thinks himself. Speaking on this reduction of man, Cardinal Ratzinger said: “L’indentificazione della coscienza con la consapevolezza superficiale, la riduzione dell’uomo alla sua soggettività, non libera affatto, ma rende schiavo; essa ci rende totalmente dipendenti dalle opinioni dominanti e abbassa anche il livello di queste ultime giorno dopo giorno. Chi fa coincidere la coscienza con la convinzioni superficiali, la identifica con una sicurezza pseudorazionale, intessuta di autogiustificazione, conformismo e pigrizia. La coscienza si degrada a meccanismo di decolpevolizzazione, mentre essa rappresenta proprio la trasparenza del soggetto per il divino e quindi anche la dignità e la grandezza specifiche dell’uomo. La riduzione della coscienza alla certezza soggettiva significa nello stesso tempo la rinuncia alla verità. Quando il salmo, anticipando la visione di Gesù sul peccato e la giustizia, prega per la liberazione da colpe non consapevoli, esso attira l’attenzione su tale connessione. Certamente si deve seguire la coscienza erronea. Tuttavia quella rinuncia alla verità, che è avvenuta precedentemente e che ora si prende la sua rivincita, è la vera colpa; una colpa che sulle prime culla l’uomo in una falsa sicurezza, ma poi lo abbandona in un deserto privo di sentieri.” (J. RATZINGER, “Coscienza e verità” in La Coscienza, Conferenza Internazionale, (a cura di G. Borgonovo), Libreria Editrice Vaticana, Città del Vaticano 1996, p. 25).   
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� La chiamata ad una “sequela Christi” trova la sua forma concreta ed esistenziale nel radicalismo, espresso nell’assunzione dei consigli evangelici e seguire Cristo puro e casto è seguirlo più da vicino, nella stessa maniera come Cristo stesso visse la sua disponibilità totale all’amore del Padre; questo costituisce lo specifico di tutta la vita consacrata. (Cf. H. BOHLER, I consigli evangelici in prospettiva trinitaria. Sintesi dottrinale, San Paolo, Milano 1993, p. 15). 
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� Regarding this, Lozano ritiene: “Non esiste, in alcuna parte del N.T. una concezione ascetica dell’obbedienza e, meno ancora, una dottrina della rinuncia alla libertà, come valore considerato in se stesso. La rinuncia è sempre richiesta da un bene superiore; la volontà salvifica di Dio, la missione affidata da Dio, le esigenze della fedeltà al Vangelo, la pace della comunità. È, precisamente, a questa fedeltà che si riferiscono i testi del radicalismo cristiano”. (J. M. LOZANO, La sequela di Cristo…cit., p. 274).    


� Cf. A. D’Apolito, P.S.V. I/II, p. 2078-2082. 


� On 10 August Pio wrote to the provincial: “Non so cosa crederanno fare di me i miei superiori, in quale comunità religiosa vorranno mandarmi. Io quale figlio devoto della santa ubbidienza, per quanto dipenda da me, ubbiderò senza aprir bocca”. (Vol. IV, Ediz. 1984, p. 52).


� “Fu nell’ottobre 1919 che si diffuse, per la prima volta, in San Giovanni Rotondo, la notizia di un prossimo allontanamento di Padre Pio. La popolazione non poteva comprendere…ed accorreva in massa al convento per avere da lui l’assicurazione che non sarebbe partito. […] Nell’estate dell’anno successive – 1920 – la stessa voce e lo stesso pericolo provocarono una imponente reazione popolare. Due anni dopo – nel luglio 1922 – con un ostinato ritorno degno di miglior causa, nuovi ordini, nuova insurrezione popolare, che ebbe stavolta manifestazioni di eccezionali violenza. La folla era esasperata. Essa cominciava ad identificare in qualche prete del paese i sobillatori […] Chi pagava per tutti era naturalmente Padre Pio. Una mattina, al termine della messa, da un gruppo di giovani, che affollavano il presbiterio, uno si mosse armato di rivoltella e la puntò alle spalle di Padre Pio dicendo che “voleva farlo restare morto a San Giovanni Rotondo, piuttosto che li avesse abbandonati”. (P.S.V. III/I, p. 237).  


� “…i fatti svoltisi in questi giorni mi hanno profondamente commosso e mi preoccupano immensamente, perché mi fanno temere che io possa essere involontariamente causa di luttuosi avvenimenti per questa mia cara cittadina. Io prego Iddio che voglia allontanare tale iattura, riversando su di me qualunque mortificazione. Però, se, come ella mi ha comunicato, è stato deciso il mio trasferimento, io prego di adoperarsi con ogni mezzo perché si compia la volontà dei superiori che è volontà di Dio ed alla quale io obbedirò ciecamente”. (Vol. IV, p. 734).   


� Cf. JOHN PAUL II, Redemptionis Donum, n. 13.


� “Il primo luglio 1959, Padre Pio si recò a celebrare la S. Messa nella Clinica “Casa Sollievo della Sofferenza”, dove fu costretto a fermarsi fino al giorno 3, trattenutovi da estrema debolezza fisica, che gli impediva di far ritorno in Convento. Il giorno 3, egli era seduto in poltrona nella stanza del IV piano della Clinica, dove l’avevano ricoverato. Gli tenevano compagnia il Superiore del Convento […] A un certo momento, squillò il telefono: era il Molto Reverendo Provinciale, P. Agostino da S. Marco in Lamis, il quale chiedeva notizie della salute di Padre Pio e comandava che questi facesse ritorno in Convento al più presto. La telefonata fu ricevuta dal p. Carmelo da Sessano, il quale cercò di calmare il Padre Provinciale, dicendo che Padre Pio stava, si, meglio, ma che aveva bisogno di altre cure e , quindi, di qualche altro giorno di degenza in clinica. Padre Agostino fu irremovibile: Padre Pio doveva tornare in Convento al più presto. Di fronte alla risoluta volontà del suo Superiore Provinciale, padre Carmelo fu costretto a cedere e, chiuso il telefono, riferì tutto a Padre Pio. Questi, non appena sentì quanto voleva il Superiore Provinciale, scattò in piedi come una molla e disse: “Sono figlio dell’obbedienza e torno immediatamente”. Padre Carmelo intervenne, trattenendolo con queste parole: “Va bene, Padre Spirituale; ma attenda un poco…Ci dia almeno il tempo di preparare una macchina, che la riporti in Convento”.  […] Si sedette di nuovo ed attese con visibile impazienza: quei pochi minuti di attesa gli sembrarono un’eternità. Spesso si rivolgeva ai presenti e domandava: “È pronta la macchina?” Quando fu pronta, Padre Pio fece ritorno in Convento”. (P.S.V. vol. II, p. 538).     


� L’obbedienza religiosa è un’attività specificamente razionale e libera, sullo sfondo dell’autonomia personale. In altre termini, l’obbedienza, che richiede una totale donazione di sé nella sequela di Cristo, viene intesa come un atto di piena responsibilità e maturità, necessaria per compiere la volontà del Signore Gesù Cristo. (Cf. P. MOLINARI, Seguendo Cristo… cit.,, p. 55).    


� “Per Padre Pio sull’ubbidienza non si discuteva; quando un superiore dava un ordine, si doveva obbedire e tutto era finito. Però fin tanto che il superiore lasciava spazio alle discussioni, Padre Pio discuteva anche animatamente al punto di dare in alcuni superiori e confratelli l’impressione che sarebbe stato capace di disobbedire. Doveva scattare l’ordine e allora Padre Pio obbediva con prontezza e gioia. Spesso l’ho sentito dire che la Chiesa ha bisogno non di teste di morti che non sanno ragionare ma di persone intelligenti che sappiano usare il cervello. A qualcuno che gli faceva rilevare che cosi si correva il rischio di disobbedire rispondeva: “È meglio correre questo rischio anziche obbedire da ebeti.”’ (P.S.V. vol. 1/2, p. 2084).


� “L’ultimo giorno, il 22 settembre, P. Pio disse: “Non mi sento di cantare la Messa”. Il Superiore lo incoraggiò e gli disse: “Ho piacere che cantiate perché c’è tanta gente ed è festa”. P. Pio al desiderio del Superiore ubbidì anche se con molta fatica”. (P.S.V. vol. II, p. 184).  


� “And he asks the Father Provincial for permission […] “I can’t go on!” he said in a low voice, as he almost dragged himself to his cell. He asked Padre Pellegrino not to wake anyone, not to disturb the sleep of the community. He convessed himself; aksed forgiveness of his confreres and asked for a prayer for his soul. He blessed everyone. He renewed his profession of faith. He clasped his Rosary in his hands. He bent his head more as in a supreme “fiat.” He breathes no longer.” (A. DEL GAUDIO, “Reflecting on Pio’s passing” in Voice of Padre Pio, vol. XXVIII, 1998, p. 13). 
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� “All the members ought to be moulded in the likeness of Him, until Christ be formed in them. For this reason we, who have been made to conform to Him, who have died with Him and raised with Him, are taken up into the mysteries of His life, until we will reign together with Him. On earth, still as pilgrims in a strange land, tracing in trial and in oppression the paths He trod, we are made one with His sufferings like the body is one with the Head, suffering with Him, that with Him we may be glorified.” (LG, n. 7).
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� “I dodici, prima di essere scelti come apostoli, sono stati suoi discepoli, ossia si sono messi alla sequela e alla scuola di Gesù. Essi non avrebbero potuto svolgere la funzione e l’attività missionaria, se non fossero stati autentici seguaci e seri imitatori del Cristo. Il loro discepolato consiste nell’impegno tenace a seguire il Maestro ogni giorno della vita”. (S. A. PANIMOLLE, “Inviati nel mondo ad annunziare l’amore salvifico di Dio per rendere discepoli tutte le genti”, in AA. VV., Apostolo – Discepolo – Missione.  Dizionario di spiritualità biblico-patristico, diretto da S. A. PANIMOLLE, Roma 1993, p. 11). 


� The disciple of Jesus has to know his proper position in order to arrive at holiness; he has to allow himself to be inspired by the will of God. Faced with opposition to this, Jesus told Peter to get behind him because he didn’t think like God: “Gesù lo rimanda dietro di sé, cioè al posto che gli spetta in quanto discepolo. Il discepolo non deve mettersi davanti al maestro per fargli da guida, ma deve rimanere dietro il maestro per lasciarsi guidare da lui”. (K. STOCK, “Il discepolo di Gesù nei Vangeli sinottici”, in AA. VV., Apostolo – Discepolo – Missione. Dizionario di spiritualità biblico-patristico, diretto da S. A. PANIMOLLE, Roma 1993, p. 95).
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� “La sua duplice qualifica di Vergine e Martire richiama la totalità delle dimensioni della santità. Si tratta di una completezza di santità che è richiesta anche a voi dalla vostra fede cristiana e dalla speciale vocazione sacerdotale con la quale il Signore vi ha chiamato e vi lega a Sé. Martirio – per sant’Agnese – ha voluto dire la generosa e libera accettazione di spendere la propria giovane vita, nella sua totalità e senza riserve, affinché il Vangelo fosse annunziato come verità…” (BENEDICT XVI to the community of the Almo Caparanica College in Insegnamenti di Benedetto XVI, VIII, 2012, Libreria vaticana 2012, p. 87).  


� Vol. II, p. 262.


� Ibid., p. 562.


� “La Gloria di Dio è costituita dal suo essere: “Io sono colui che è” […] Dio si manifesta per mezzo della Gloria, si fa conoscere per mezzo della Gloria. La Gloria perciò è all’inizio dell’incontro dell’uomo con Dio ed è condizione del suo riconoscimento in vista dell’alleanza. In quanto la Gloria di Dio è potenza, impotenza, splendore e anche mistero, impenetrabilità, generosa sorpresa, ammirazione, meraviglia, stupore, a volte rispetto e timore. Non si può vedere Iddio senza morire” (A. LIPPI, Teologia della Gloria e teologia della croce, a cura della scuola di teologia della croce, Torino 1982, p. 11). 
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� “La glorificazione della SS. Trinita è il fine assoluto della creazione del mondo e della redenzione e santificazione del genere umano. Ma nell’economia attuale della provvidenza e della grazia, questa glorificazione non si realizza se non per mezzo di Cristo, con Cristo e in Cristo. Tutto quello che l’uomo cerca fuori di Cristo per glorificare Dio è fuori della via e assolutamente inadatto per conseguire questo fine. Tutto si riduce, quindi, ad incorporarsi sempre più a Cristo per compiere tutto per lui, con lui e in lui, sotto l’impulso dello Spirito Santo, per la Gloria del Padre. La vita Cristiana è tutta qui.” (A. R. MARIN, Teologia della perfezione Cristiana, Paoline, Rome 1960, p. 69). 


� Vol. I, p. 855.
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� “When we speak of perfection or sanctification as a goal of the spiritual life, we must distinguish a twofold state or level of that life: life in glory and life on earth, life before death and life after death. The measure of the perfection or holiness of the spiritual life is the degree of participation by the individual Christian in the sanctity and perfection of God.” (J. AUMANN, Spiritual Theology, cit., p. 117).


� Vol. I, p. 229.
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� C’è un fatto da ricordare che è questo: la vita dei discepoli con Gesù storico non è rimasto semplicemente come reliquia monumentale del passato, ma è considerato il prototipo di tutta la vita cristiana, il prototipo di tutta la configurazione in Cristo e l’imitazione di lui. (Cf. D. FERNANDEZ, Reflexión teológica sobre el seguimiento de Cristo, in VR 48 (1980) 21-30).  


� Vol. I, p. 377.


� “Possiamo definire l’uomo un essere spirituale corporeo. Il termine corporeo, oltre a indicare la sua funzione di comunicabilità dello spirito, esprime l’aspetto incarnatorio dello spirito e il suo intrinseco legame con tutte le realtà create, e serve anche a specificare l’uomo nei confronti di altre creature celesti che, benché create, sono puri spiriti […] I termini spirito e corpo…rivelano l’apertura e l’orientamento intrinseco di tutto l’uomo sia in senso verticale, cioè verso la trascendenza divina, che orizzontale verso i propri simili” (C. LAUDAZI, L’uomo chiamato all’unione con Dio in Cristo, ed. OCD, Rome 2006, p. 56-57).


� “Il verbo “stigmatizzare” deriva dal greco e significa: ferire, perforare […] Le stigmate sono la spontanea apparizione nel corpo umano di ferite simili a quelle prodotte nel corpo di Gesù Cristo dagli strumenti della passione. Comunemente parlando, per stigmate s’intendono soltanto quelle visibilmente apparenti. Si parla anche di stigmate invisibili consistenti in acuti dolori percepiti nelle parti del corpo corrispondenti alle ferite esterne, senza ferite evidenti. […] Gli autori cattolici parlano spesso di varie note caratteristiche delle stigmate divine…l’essere poste nei luoghi in cui Cristo ebbe le sue piaghe; la notevole modificazione dei tessuti che esse producono; l’effusione periodica di sangue in determinati giorni o in determinate festività liturgiche, a volte con la traslazione nel corpo, senza che la persona stigmatizzata ne sia a conoscenza: il carattere del sangue che è puro, limpido e abbondante…la permanenza delle stigmate che non guariscono né con le medicine né con altre protezioni” (I. RODRIGUEZ, “Stigmate” in DEDS/3, p. 2414-2418).   


� Vol. I, p. 264.


� Pio, under oath, while being interrogated on 16th June 1921 by Mons. Rossi was asked: “A proposito delle stimmate se proprio non ricorda di qualche cosa che già vi fosse prima della manifestazione delle piaghe”; he answered, saying in his third deposition: “Sentivo dei dolori a quelle medesime parti, del genere di quelli sentiti di poi. Cominciarono questi dolori verso il 1911-1912, nei primi anni del mio Sacerdozio.” (F. CASTELLI, Padre Pio sotto inchiesta, ed. Ares, Milano 2008, p. 224). 
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� “…alla Verna riceve la più alta conformazione fisica della passione del Signore con il dono delle stimmate”. (B. SECONDIN, Alla luce del suo volto, 1. Lo splendore, Dehoniane, Bologna 1989, p. 222). Anche lo studioso S. M. Manelli, evidenzia che: “L’amore appassionato di S. Francesco verso Gesù, si è concentrato sui due massimi misteri dell’Incarnazione e della Redenzione, ossia su Gesù Bambino e su Gesù Crocifisso, espresso in una sequenza di atti e di comportamenti d’amore che sono rimasti emblematici soprattutto per la spiritualità francescana (…)”. (S. M. MANELLI, “Spigolando nelle fonti francescane”, in Annales Francescani 1 (2006) 40-41).  


� Vol. I, p. 746.


� “On 30 May 1918 Padre Pio received one of the more noteworthy “substantial touches”, the “wound of love” […] On 5-7 August of the same year the mystical phenomenon known as transfixion or transverberation of the heart took place, a prelude, we may say, to the prodigy of the stigmata which occurred a little over a month later (20 September) and which marked a decisive turn in his life”. (Biographical events in Vol. I, p. 21).


� Vol. I, p. 1218.


� Ibid., p. 1217.
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� “Un documento sino a pochi anni fa inedito ci ha finalmente rivelato….che lo stesso padre Pio raccontò, sotto giuramento, in una inchiesta canonica del 1921 […] Al vescovo “inquisitore”, monsignor Carlo Raffaello Rossi che gli chiedeva di narrare come e da chi avesse ricevuto le stimmate, a viva voce il giovane padre Pio rispose: Il 20 Settembre 1918 dopo la celebrazione della Messa trattenendomi a fare il dovuto ringraziamento nel Coro tutt’ad un tratto fui preso da un forte tremore, poi subentrò la calma e vidi N.S. in atteggiamento di chi sta in croce, ma non mi ha colpito se avesse la Croce, lamentandosi della mala corrispondenza degli uomini, specie di coloro consacrati a Lui e più da lui favoriti. Di qui si manifestava che lui soffriva e che desiderava di associare delle anime alla sua passione. M’invitava a compenetrarmi dei suoi dolori e a meditarli: nello stesso tempo occuparmi per la salute dei fratelli. In seguito a questo mi sentii pieno di compassione per i dolori del Signore e chiedevo a lui che cosa petevo fare. Udii questa voce: “Ti associo alla mia Passione”. E in seguito a questo, scomparsa la visione, sono entrato in me, mi son dato ragione e ho visto questi segni qui, dai quali gocciolava il sangue. Prima nulla avevo.” (F. CASTELLI, Padre Pio e il sant’uffizio (1918-1939), Stadium, Roma 2011, p. 38).


� “-V.P. giura sul S. Vangelo di non aver mai usato sulla sua persona di dermografia, cioè di non aver mai, per una specie di autosuggestione, fatti segni che potevano poi apparire visibili secondo idee fisse o dominanti? Risp. Lo giuro, per carità, per carità. Piuttosto se il Signore me ne liberasse, quanto ne sarei grato!” (F. CASTELLI, Padre Pio sotto inchiesta, cit., p. 242).


� “Le stimmate potevano essere frutto di: 1. Autostimmatizzazione ab intrinseco, cioè conseguenza di uno stato di tipo patologico; 2. Autostimmatizzazione ab estrenseco, cioè frutto di suggestione esterna o di utilizzo volontario di mezzi artificiali (medicinali ecc); 3. Origine divina; 4. Origine diabolica. Lémius scartò decisamente la quarta ipotesi… perché tra le carte non c’era “nessuna traccia o indizio di una tale origine”. Esclude anche la possibilita che le stimmate fossero conseguenza di suggestione del padre spirituale di padre Pio (ipotizzata da Gemelli), perché, spiegava, “ad essa non trovò nessun fondamento serio negli Atti”. Sulla scorta della relazione medica di Bignami – la più convincente secondo il teologo -, Lémius riteneva invece possibile o che le stimmate fossero conseguenza di uno stato patologico (e/o dell’utilizzo di mezzi artificiali da parte di padre Pio) o che davvero fosse avvenuto qualcosa di soprannaturale. Circa la prima possibilità Lémius ipotizza: si può benissimo immaginare un pio religioso, di temperamento morboso, che a forza di meditare sulle piaghe di N.S. e di volerne penetrare tutto il dolore, ripiegandosi su se stesso, quasi a cercare di sperimentare colla fantasia esso dolore, arriva a produrre sulle sue mani e suoi piedi (in virtù del meccanismo patologico indicato sopra) un principio di stimmate completate poi con dei mezzi chimici (iodio, ecc.)” (F. CASTELLI, Padre Pio e il sant’uffizio (1918-1939), p. 73).  


� “...l’attenzione del S. O. intorno al P. Pio è stata maggiormente attratta da due deposizioni giurate ricevute e spedite da S.E. za Vesc. Di Foggia: dalle quali emergeva questo fatto, che il P. Pio negli ultimi mesi del 1919 aveva per mezzo di una sua penitente fatta domanda ad un farmacista una volta di 100gr di acido fenico puro: l’altra volta di 4 grammi di veratrina. […] Ora è da notarsi che il P. Pio fece richiesta di questi potentissimi veleni, esigendo dalla persona incaricata il più assoluto segreto (anche per riguardo ai suoi confratelli “cancellato a matita ma leggibile”): e adducendo per motivo (specie per l’acido fenico puro) che il medesimo doveva servire per la disinfezione delle siringhe che egli adoperava per le iniezioni ai novizi. Ora questa circostanza del segreto mise in sospetto il S.O.: perché o i suddetti veleni servivano realmente allo scopo messo avanti dal P. Pio: e allora perché celarne l’acquisto ai superiori (i quali dovevano di certo essere a parte di queste iniezioni, che il P. Pio faceva ai novizi di cui era ed è maestro) oppure questo è stato un falso ripiego messo avanti dal P. Pio per nascondere il vero uso, che egli faceva di tali veleni sul suo corpo: ed allora egli sciens ac volens ha detto una bugia: come ciò si concilia collo stato mistico presupposto alle stimmate? Quindi il S. O. credette suo dovere di proseguire nelle inchieste.” (Ibid., p. 65-66).  


� “Un fatto: a P. Pio avere visibilmente i “segni della passione” dispiace. Non vuole farli vedere, li nasconde e perfino ci soffre quando è costretto a mostrarli. Costatando il fatto, rivolto ai Cardinali della Suprema Congregazione, Mons. Rossi annota: “Quanto a Padre Pio, egli si rassegnò a subire la visita stessa: non mi sfuggì la pena interna di lui che si manifestava sul volto. La sera, poi, mi disse: “Quanto oggi ho sentito il peso dell’obbedienza.” (F. CASTELLI, Padre Pio sotto inchiesta, cit., p. 82).


� When speaking of offering ourselves to Jesus, Gregory of Nazianzus says: “Let us offer to Him Who suffered and rose again for us – you will think perhaps that I am going to say gold, or silver […] Let us offer ourselves, the possession most precious to God, and most fitting; let us give back to the Image what is made after the Image.” (GREGORY NAZIANZEN, In Defence of His Flight to Pontus, NPNF, ss., I:IV, p. 203).


� JOHN PAUL II, Salvifici Doloris, n. 31.


� Vol. I, p. 242.


� ST. JOHN OF THE CROSS, The Collected Works, cit., p. 412.


� Cf. R. FABIANO, “La maturità spirituale di Padre Pio nella vocazione cappuccino e sacerdotale” in Studi su Padre Pio 1 (2007), p. 51-119.


� “A questo periodo [della maturità spirituale] segue crisi per lo più lunga e svariatissima di aridità, tentazioni, perplessità e desolazioni, per cui cresce la diffidenza di sé e il bisogno di attaccarsi a Dio.  […] come può Dio, l’autore delle rovine e della conseguente desolazione, mostrarsi tanto severo da non concedere un tantino di calma a chi tanto pena per trovarlo? La Sposa l’ebbe e disse: Riposai all’ombra di colui che avevo desiderato: “Sub umbra illius quem desideraveram sedi” (Ct 2,3). La vergine dormì nel deserto, perché non avviene mai che la Pietà divina dia croci senza tregua e senza conforto (o consolazione). […] La desolazione di Padre Pio nelle sue fasi più intense durò dal novembre 1913 al novembre 1920 ed anche oltre. All’inizio di questo periodo si trovava a Pietrelcina, fuori convento. […] Il tempo della desolazione di Padre Pio coincise col tempo del suo esilio, o meglio dei suoi esili. Egli stesso parlò di “doppio esilio”, di “doppia spada […] quale è appunto il doppio mio esilio”, del “triplicate esilio”. Gli esili coincisero colla desolazione e furono causa di desolazione. I tre esili furono quelli della dimora a Pietrelcina…fuori del convento, dal 1910 al 17 febbraio 1916; della dimora in caserma, da soldato della Sanità, ad intervalli, tra il novembre 1915 e il marzo 1918; della dimora in terra lontano dal Cielo, dell’esilio terreno lontano dalla Patria celeste, fenomeno mistico quest’ultimo, che Padre Pio sperimentò in modo sempre più crescente dal 1910 agli ultimo mesi del 1920 e ai primi del 1921, quando affermò: “Gesù mi incomincia a far sentire intimamente dolce il vivere e penare per i fratelli; […] potessi almeno, come una volta, trovare un po’ di sollievo nel desiderio unico e ardente di lasciare l’esilio per unirmi a Gesù. Oggi questo non mi è più dato ”. (R. FABIANO, “La notte oscura o la desolazione di corpo e di spirito di Padre Pio nel suo “Triplicato Esilio”’ in Studi su P. Pio 2 (2009) 393-499). 
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� Cf. E. BEST, “Spiritual Sacrifice” in Interpretation 14 (1960) 273-299). 


� Vol. I., p. 472.
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� Ibid., p. 590.


� Ibid., p. 594.


� JOHN OF THE CROSS, The Collected Works, cit., p. 416.


� Ibid., p. 234.


� Ibid., p. 351.


� “Il nostro tempo ha bisogno di gente che offra quello che l’Unigenito Figlio ha offerto: la sofferenza. Padre Pio… è stato la manifestazione, in questo secolo, più rilevante…Rispettiamo i segreti di Dio, ma qui c’è tutto il fatto di Padre Pio: la sofferenza per i peccati degli uomini. Forse, se non ci fosse questo peccato nel mondo in tutte le direzioni, grave, grave, opprimente, manifestato con satanica malizia, il suo caso sarebbe diverso; forse Dio avrebbe dato i suoi doni mistici a Padre Pio senza obbligarlo a stare mezzo secolo attaccato alla croce. Ma non è cosi. È un segnale divino.” (Quote from Card. Giuseppe Sin in G. SETTI, Padre Pio e la sofferenza, Ediz. Padre Pio, San Giovanni Rotondo 1989, p. 93). 


� “On average he heard about twenty persons an hour. During a morning and an afternoon he would hear about sixty women and about sixty men. Thus he heard over a hundred confessions a day. But this figure certainly does not reveal all […] There have been days when Padre Pio spent up to nineteen hours hearing confessions […] an estimate…of about five million confessions. Only God knows the exact figure. But one thing is certain: Padre Pio was a martyr of the confessional.” (S. Manelli, Padre Pio of Pietrelcina, New Bedford, MA 1999, p. 89). This explains why, in 1921 under interrogation by Mons. Rossi who questioned him on study, all he could answer was: ‘“Eccellenza, sto sempre a confessare. Per questo sto sempre al corrente degli studi necessari.”’ (F. CASTELLI, Padre Pio sotto inchiesta, cit., p. 64). 


� Vol. I, p. 355.


� PIUS XII, Mediator Dei, n. 2.


� “A una domanda: Padre quanto soffrite? – Quanto può soffrire che si addossa tutta l’umanità. Pregate per colui che porta il peso per tutti, la croce per tutti.” (From Atti del Convegno 1, cited in G. SETTI, Padre Pio e la sofferenza, cit., p. 100).  


� Pius XII, Mediator Dei, n. 2.


� “Mediator between God and men and High Priest who has gone before us into heaven, Jesus the Son of God quite clearly had one aim in view when He undertook the mission of mercy which was to endow mankind with the rich blessings of supernatural grace. Sin had disturbed the right relationship between man and his Creator; the Son of God would restore it. The children of Adam were wretched heirs to the infection of original sin; He would bring them back to their heavenly Father, the primal source and final destiny of all things. For this reason He was not content, while He dwelt with us on earth, merely to give notice that redemption had begun, and to proclaim the long-awaited Kingdom of God, but gave Himself besides in prayer and sacrifice to the task of saving souls, even to the point of offering Himself, as He hung from the cross, a Victim unspotted unto God, to purify our conscience of dead works, to serve the living God. Thus happily were all men summoned back from the byways leading them down to ruin and disaster, to be set squarely once again upon the path that leads to God. Thanks to the shedding of the blood of the Immaculate Lamb, now each might set about the personal task of achieving his own sanctification, so rendering to God the glory due to Him.” (Ibid., n. 1).


� Apart from this, the other sin which caused him even more intense suffering and anguish was that of abortion. Pio, since he loved God so intimately, couldn’t but know the value of life and love it. For Pio’s love of life see: “L. LOTTI, “La tutela della vita nell’opera di Padre Pio” in Studi su Padre Pio 3 (2004) 263-278 and for the most grave sins seen by Pio, see: M. IASENZANIRO, “Il Padre”cit., p. 137-224).  


� “Il Santo ebbe a dire una volta: “La bestemmia è il desiderio – se non il tentativo, se fosse possible da parte dell’uomo – di tirare Dio giù dal cielo, metterlo sotto i piedi e calpestarlo.” (M. IASENZANIRO, “Il Padre”, cit., p. 201).  


� Mons. Rossi who observed everything in Pio’s behaviour commented: “Nel dialogo “è […] educato e rispettoso” sebbene meraviglia che dica “per Bacco”. Ci si aspetterebbe, continua Mons. Rossi, “che a modo d’intercalare […] non nominasse mai il Santo Nome di Dio, con usuali Dio mio; Gesù mio; che non fosse facile a osservazioni […] sopra abitanti di paesi”’. (F. Castelli, Padre Pio sotto inchiesta, cit., p. 43).


� G. Di Flumeri, “Those dreadful Blasphemies” in Voice of Padre Pio, No. 2, 1996, p.13. 


� T. Aquinas, Summa Theologica pt II-II, Benziger Brothers, Inc., New York 1947, q. 25 a. 7. 


� Cf. Pope John Paul II, Letter to my Brother Priests, 1979, n. 9.


� Giovanni Paolo II ha affermato che “La Messa è stata per Padre Pio “la fonte e il culmine”, il perno e il centro di tuta la sua vita e di tutta la sua opera” (Visita a San Giovanni Rotondo, 23 maggio 1987. A. Negrisolo – N. Castello – S. M. MANELLI Padre Pio nella sua interiorità, cit., p. 203). 


� Pio’s encounter with God’s sanctity in the Sacrament of Ordination on this day was so great that two years later his thoughts were still dwelling on what he had experienced: “…where do my thoughts fly? To the great day of my ordination. Tomorrow, the feast of St. Lawrence, is also my feast-day. I have already begun to experience again the happiness of that day which is so sacred for me. Already this morning I began to have a taste of paradise […] When I compare the peace of heart I experienced on that day with the peace of heart I have begun to feel since the eve of this feast, I find no difference.” (Vol. I, p. 336).    


� . “…l’anima s’adagia alla monotonia della preghiera diventata meccanica e trasformatasi in un’offesa al Dio vivente […] Una preghiera da cui l’anima è assente è un insulto. Padre Pio ha sempre evitato questo pericolo […] Ogni parola era per lui una moneta luccicante, nuova […] ma era l’intensità della sua unione con Cristo che lo teneva sempre vigile e attento […] Questo fatto traspariva a ognuno specialmente alla celebrazione della Messa. Quel lungo tempo dedicato al sacrificio eucaristico…non era solo dovuto all’amoroso colloquio col Padre; era anche la tensione sofferta dell’autenticità di se che offriva e soffriva ad ogni parola…” (A. Gallo, Il nostro Padre Pio, a cura di G. DI FLUMERI, San Giovanni Rotondo 1973, p. 54-55).  


� Vol. I, p. 312.


� “Fatta la Comunione a quello che mi era a fianco, Padre Pio si mise davanti a me e, prendendo fra le dita la particola, la guardava con tanta intensità....Gli attimi di attesa mi obbligarono a guardare attentamente ogni movimento del Padre, ma con mia sorpresa, vidi chiaramente cambiare le sue sembianze in quelle di Gesù.” (P. Galeone, Padre Pio mio Padre, cit., p. 69).


� “Padre Pio chiedeva sempre di più: “Eleviamoci sempre più in alto”, diceva un giorno a Cleonice Morcaldi, la quale un giorno gli domandò cosa potesse donare a Gesù per tanti favori; egli le rispose; “Amore, sempre amore. Spandi l’animo tuo in sentimenti di riconoscenza e umiliati davanti a Dio. Studiati di far sempre meglio, oggi meglio di ieri, domani meglio di oggi.”’  (N. Castello, Il Beato Padre Pio Miracolo Eucaristico, cit., p. 55).


� John Paul II, Domenicae cenae, n. 7.


� Memorable is the first Christmas that he lived in San Giovanni Rotondo, when, in preparing for the Mass, with a group of devotees, he spent hours remembering the biblical extracts which prepared for the coming of Christ. (Cf. M. Lecce, “L’Eucaristia pregata e creduta” in Studi di Padre Pio 3 (2010) 369-387. “La preparazione del Padre al mistero eucaristico occupava lunghissime ore della notte. Da mezzanotte, fino a quando scendeva in chiesa per celebrare i divini misteri, egli si disponeva con generosità, abnegazione e soprattutto con amore allo stato vittimale, richiesto dalla natura stessa del sacrificio.” (T. da Cervinara, Padre Pio e la preghiera eucaristica, Ed. Padre Pio, San Giovanni Rotondo 2003, p. 22).  


� “Stamani, Padre, alla Messa, leggendo la storia di Esaù, che vendette la primogenitura, i vostri occhi si sono riempiti di lacrime!” “E ti par poco non tener conto dei doni di Dio?!” commentò rammaricandosi.” (Ibid., p. 23-24). 


� Asked why he cried so much during the Gospel, he answered: “E ti pare poco che un Dio conversa con le sue creature?... e che sia da loro contraddetto?... e che sia continuamente ferito dalla loro ingratitudine e incredulità? – rispose.” (Ibid.. P. 24).


� Cf. Ibid., p. 28.


� “Assieme all’offerta anche l’offerente è gradito a Dio: ambedue, offerta e offerente, sono accomunati dalla Bibbia. Il testo sacro dice che il Signore gradì Abele e la sua offerta, ma non gradì Caino e la sua offerta. Appare chiaro allora con quale gradimento venisse accettato Padre Pio dal Padre clementissimo! Agli occhi del Padre celeste, Gesù Cristo, nello Stigmatizzato del Gargano, era fisicamente ritualizzato.” (Ibid., p. 35). See also N. Castello, Il Beato Padre Pio Miracolo Eucaristico, Cinisello Balsamo 2000, p. 28.  


� Asked how he could remain standing throughout the entire Mass, Pio replied: “My daughter, during Mass I am not standing on my feet. I am hanging.” (S. Manelli, Padre Pio of Pietrelcina, cit., p. 100). 


� Vol. I, p. 1038. 


� Cf. M. Lecce, “L’Eucaristia pregata e creduta” in Studi su Padre Pio 3 (2010) 369-386.


� Cf. S. Lyonet-SABOURIN L., Sin, Redemption and sacfirice, Biblical Institute Press, Roma 1970, p. 170.


� Cf. M. Lecce, “L’Eucaristia pregata e creduta” in Studi su Padre Pio 3 (2010) 369-386.
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